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INTRODUCTION: DOGMA AND SPIRITUALITY

In our day there is a widely held view that religious dogmas are not compulsory but secondary:
even if they still have a certain historical value, they are no longer vital for Christians. Moral and social
agendas have become the main concern of many Christian communities, while theological issues are
often neglected. The dissociation of dogma and morality, however, contradicts the very nature of
religious life, which presupposes that faith should always be confirmed by deeds, and vice versa.
Emphasizing this, St. James saysY WCI A G K | LI NI FNRY 3. Pablodthelother RS |
hand, claims KI 0 Wl YIy Aa 2dzaidAiTH IR e FIgARISKNI | OLB SNIIW
lh6Q KS ¥Shiyr d&aalkyYSyd NARGSE yR alF ONAFTAOSa
Sacrifice for the life of the world. Good deeds are necessary and essential, yet when separated from
faith they do not in themselves save the human person: one is justified by faith, but a faith which is
accompanied by moral life.

No less alien to Christianity is the dissociation of dogma and mysticism, or doctrine and
spirituality, or theology and spiritual life. There is an essential interdependence between dogma and
mysticism: they are inseparable and both, in different ways, lead one to the knowledge of truth.

Wi yR @2dz gAff (y2¢6 (GKS GNH2ZIKEZ yR GKS (NHziK ¢
is the only Truth, the Way and the Life (John 14:6). Each dogma reveals truth, opens up the way and
communicates life.

Theology ought not to contradict religious experience but on the contrary proceed from it.

This has been the theology of the Fathers of the Church for twenty centuriest from St. Paul and
St. Ignatius of Antioch to St. Theophan the Recluse and St. Silouan of Mount Athos.

Founded on spiritual experience, remaining apart from rationalism and scholasticism,
Orthodox theology is a living entity in our day no less than hundreds of years ago. The same questions
have always confronted the human person: What is truth? What is the meaning of life? How can one
find joy and peace of heart? What is the way to salvation? / KNA aG A+ yAdleé R2Sa y2
by answering all the questions the human spirit has to ask. But it does open up another reality which
transcends all that surrounds us in this earthly life. Once this reality is encountered, the human person
leaves behind all his questions and bewilderment, because his soul has come into contact with the
Divinity and falls silent in the presence of the Mystery which no human word can convey.
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Chapter 1: The Search for FaihWHAT IS FAITIE?)

Faith is the path on which an encounter takes place between us and God. It is God who takes
the first step: He fully and unconditionally believes in us and gives us a sign, an awareness of His
presence. We hear the mysterious call of God, and our first step towards an encounter with Him is a
response to this call. God may call us openly or in secret, overtly or covertly. But it is difficult for us to
believe in Him if we do not first heed this call.

Faith is both a mystery and a miracle. Why does one person respond to the call while another
not? Why is one open to receive the voice of God, while the other remains deaf? Why, having
encountered God, does one immediately abandon everything and follow Him, but the other turn away
and take a differentroad? W! a 1S gl f 1SR o0& (GKS {SI 2F DIFfAf
called Peter and Andrew his brother; for they were fishermen. ! YR | S alF AR G2 (KS
Immediately they left their nets and followed Him. And going on from there He saw two other
brothers, James the son of Zebedee and John... and He called them. Immediately they left the boat
YR GKSANI FI 0KSNE 4182R. T2t 26SR 1 AYQ 6aldido

What secret hides behind the readiness of the Galilean fishermen to abandon everything and
follow Jesus at first encounter? Why, on the other hand, did the rich young man, who also heard
/| KNAaGQa W 2YS FyR F2ftf2¢ aSQ>x y24 lolyR2y S
(Matt. 19:21-22)? L& A G LISNKIF LJA 06SOlFdzaS GKS TFAAKSNXYSYy |
LJ2 & & S & #ha faryie HAdhothing other than God,whA f S G KS f I G GSNJ KIFI R Wi

Each one of us has treasure on earth, whether it be in the form of money or possessions,
satisfactory employment or material wellbeing. . dziT (G KS [ 2NR &l ARI W. f Sz
for theirs is the Kingdom of HS I @Sy Q5:3) anlsti{ (df) SQa D2 & leI8nfmoré fdplandh a
directly: W. £ S2a SR | NB @& 2 dzKALRPR\EY F22TNJ D222 RieNdiGa fe\ chidy Sth&cSY H
realize that while they may possess many things, they in fact own nothing. Blessed are they who realize
that no earthly acquisition can substitute for God. Blessed are they who go and sell all their wealth in
order to acquire the pearl of great price (cf. Matt. 13:45-46). Blessed are they who know that without
God they are poor, who have thirsted and hungered after Him with all their soul, mind and will.

THE CALL

It has never been easy to hear the message of faith. In our day we are usually so engrossed in
the problems of earthly existence that we simply have no time to listen to this message and to reflect
on God. For some, religion has been reduced to celebrating Christmas and Pascha [Easter] and to
20aSNIBAY3 | FSg OGUNIRAGAZ2Yy A T2 NOtherSdo Mt gdtd chircB &y 3
all because they I NB Wi 242 So dede By AINRPAAaSR Ay KAa 62N QT
Y I Y Thése are some of the best compliments that one can receive from friends and colleagues.
Y. dza e LIS 2 bdted QeculiarNd moklern times. Nothing exists for them other than a
preoccupation which swallows them up completely, leaving no place for that silence where the voice of
God may be heard.

lYyR &880 K26SOSNI LI N R2EAOFE AdG YIé& &asSSvy:s
possible to hear the mysterious call of God in our hearts. This call may not always be understood as
the voice of God. It may strike us as a feeling of dissatisfaction or of inner unease, or as the beginning
of a search. For many, it is only after the passing of years that they realize their life was incomplete
and inadequate because it was without God. Whou hast made us for Thyd St T QX Augudtited
Wy R 2dzNJ KSIF NIia | NB KNBBAibdit Soil theredzh eket be flil i eSsdf bdidg. a U
It is therefore crucially important for us to be able to hear and to respond to the voice of God at the
very moment when God is speaking, and not years later. If someone identifies and responds to the call
of God, this may change and transfigure his or her whole life.
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CONVERSION TO GOD

Throughout the ages, people have come to God in diverse ways. Sometimes the encounter is
sudden and unexpected; sometimes it is prepared by circuitous paths of searching, doubts and
disillusion. h OOl aA 2yl f f & B2Zdkching @ LndwarBsawhile yt Gthetiyhes de discover
God and turn to Him on our own. This conversion may occur sooner or later, in childhood or in youth,
in adulthood or in old age. There are no two people who have come to God by identical paths.
There is no way that has been followed by more than one seeker. | am a unique traveler; | must take
Y& 26y NRBIRI (G2 RAaAO02OSNI I LISNHZ2Y ImyD DRHRE3:6{iit2a ¢
God is one and the same for all people, but He must be discovered by meand become mine.

Conversion is always both a miracle and a gift, whether it is sudden and unexpected or gradual.
Often a person searches for a long time before coming to God; yet it is not the individual who discovers
God but rather God who captures the individual. Nevertheless, there may well be a connection
between the endeavors and zeal of the seeker and the object of the search: encounter with God.
St. Augustine, for example, passed through many trials in the search for truth. He read many
philosophical and theological books before coming to understand, in his thirty-third year, that he could
not live withoutGod. LY Y2 RSNy (GAYSa LIS2LX S 2F0Sy o0S3IAy |
books before comingto a revelation of the Personal God.

Some have come to Christianity in a roundabout way, through other religions and cults,
others after experiencing a catastrophe, such as the loss of a loved one, an illness, or a sudden collapse
of lifelong expectations. In misfortune we feel our poverty very keenly, through the realization that we
have has lost everything and have nothing else or nobody other than God. It is only then that we find
ourselves crying to God de profundisout of the depths (Ps. 130:1), from the abyss of profound grief
and despair.

Conversion may also happen as a result of meeting a true believer, a priest or a lay person.

There is, finally, what appears to be the most natural way of reaching God: to be a child born
into a religious family and raised as a believer. But here, too, faith received through our families must
be thought through and suffered by each individual: it has to become a part of his ownexperience.
There are many people from religious families who break with the faith of their ancestors:
the miraculous encounter with God does not occur. How this happens, we do not always know.
What we do know is that nobody is born a believer. Faith is a gift, though often it is given though
the efforts of the person who has sought it.

PHILOSOPHY IN SEARCH OF A SUPREME GOOD

For as long as humans have lived on earth they have striven to find the meaning of their
existence. In Ancient Greece the philosophers studied the universe and its laws. They investigated
human nature and human reason, hoping to discover knowledge of the first causes of all things.
The philosophers not only engaged in rational debate and logic, but also studied astronomy and
physics, mathematics and geometry, music and poetry. A diversity of knowledge was in many cases
combined with an ascetic life and prayer, without which it was impossible to obtain a katharsis
a purification of mind, soul and body.

In studying the visible world, philosophers came to the conclusion that there was nothing
accidental in the universe, that every detail has its place and fulfils its role by being subject to strict
laws: the planets never go out of orbit and satellites never abandon their planets. Everything in the
world is so harmonious and meaningful i K & GKS | yOASydia OFftSR Al
W2 NRSNRDZI WKI NXY2Yye@nO®¥RRA a2 ARSIND S RrarbhBrikiR ol Pl Eigey & Q
mechanism in which a single unbreakable rhythm is at work, a single regular pulse. But each
mechanism must have been created by someone, just as every watch needs to have been constructed
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and sprung. Thus the philosophers arrived at the idea of a single Author of the Universe. Plato called
Him the Creator, Father, God and Demiurge(Maker or Craftsman).

¢ KS DNBS| LKAf2a2LKSNB Ffa2 aLkR1S lFoz2dzi (K
which was originally perceived as an eternal and general law upon which the whole world is
constructed. However, the Logos is not only an abstract idea: it is also a divine creative force
mediating between God and the created world. This was the teaching of Philo of Alexandria and the
Neoplatonists.

Plotinus, a representative of the Neoplatonist school, emphasizes the transcendence,
infiniteness, limitlessness and incomprehensibility of the Divinity. No definitions can exhaust it,
no attributes can be ascribed to it. In being the fullness of Being, the One, as Plotinus calls the highest
Principle, God, engenders all other forms of being, of which the first is the Intelligence and the second
the Soul. Beyond the confines of the circle of the Soul lies the material world, that is, the universe,
into which the Soul breathes life. Thus the world is a kind of reflection of the divine reality and bears
within itself the marks of beauty and perfection. The One, the Intelligence and the Soul comprise in
total a Divine Triad (Trinity). Through purification (katharsig we can be elevated to the contemplation
of God. However, the One still remains incomprehensible and inaccessible. He remains a mystery.

With these examples from Plato and Plotinus we can see that the Greek philosophy comes very
close to the truths that are finally to be revealed in Christianity: the one God, the Creator of the world,
the divine Logos, the Holy Trinity (Divine Triad), the vision of God, the deification of the human person.
CKAa Ad oKe& SINIe /KNRaAadGAlFIY gNAGSNA OFffSR (K

THE OLD TESTAMENT: DIVINE REVELATION

The majority of peoples in the pre-Christian world followed various polytheistic beliefs and cults.

There was one chosen people, however, whom God entrusted with knowledge of Himself, of the
creation of the world, and of the meaning of existence. The ancient Jews knew God not from books,
not from the deliberations of wise men, but from their own age-old experience. Noah, Abraham, Isaac,
Jacob, Moses, Elijah, and the many righteous men and women of Israel did not simply contemplate
God and pray to Him 1 they saw Him with their own eyes, conversed with Him face to face,
Wgl f1SRQ 0ST2NBE | AYD

91 OK 2F D2RQa NBDSft | bedraypérsonal yature.KGd irévédled®aS & ( |
humanity not as an abstract force, but as a living Being, Who can speak, hear, see, think and help.
God takes a vital and active part in the life of the Israelites. When Moses leads the people out of Egypt
into the Promised Land, God Himself goes ahead of them in the form of a column of fire. God abides
among the people, converses with them and lives in the house that they built for Him. When King
Solomon completed the building of the Temple, he called upon God to live there. God, Who abides in
darkness, Who is surrounded by great mystery, Whom heaven and earth, that is, the visible and
invisible world, cannot contain, comes down to people and lives where they want Him to live,
where theyhave set aside a place for Him.

This is the most striking thing about the religion of revelation: God remains under the veil of a
mystery, remains unknown and yet at the same time He is so close to people that they can call Him
Wur D2 RQ nmyYR R®® here that we encounter the gulf between Divine revelation and
the achievements of human thought: the God of the philosophers remains abstract and lifeless,
whereas the God of revelation is a living, close and personal God. Both ways lead us to understand
that God is incomprehensible and that He is a mystery; yet philosophy abandons us at the foothills of
the mountain, forbidding us to ascend further, whereas religion leads us up to the heights where God
abides in darknessit draws us into $he cloud of unknowingQwhere beyond all words and rational
deductions it opens up before us the Mystery of God.
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Chapter2: God &l 9 2 hw® O0WDh5

¢tKS ¢g2NRa dzaSR (G2 NBFSN (2 WD2RQ Ay RATFT

The peoples of antiquity attempted to find in their languages a word to express their notion of God or,
rather, their experience of encounter with the Divinity.

In the languages of Germanic origin the word GottO2 YS& FTNRY | @SND
ANRB dzy RQX (2 THislreflelcts ah ekperidrNinikaitd ddat of St. Paul, who, when illumined

YS|

by God on the road to Damascus, was struck by didAy S f A3IKG YR AYYSRAL

AY FSIEN YR G6BYotftAy3aQ o! Ota ovYn

In the Slavic languages the word Bogd WD2 RQUO A & NXKf{ bhaig$ whiciirgeandi K S
WRAALISYaAy3d FIATFTHaQI | yRbhagsa€h OKS WK K ENAYW 16y Q 5O

Wg S| fhié Ha@Mic word bogatstvoY ST y &  WNR O KH&réwR Find 8bdl ScprdssédKnRedms
of the fullness of being, perfection and bliss. These properties, however, do not remain within God,
but are poured out onto the world, onto people and onto all living things. God dispenses the gift of His
plenitude and endows us with His riches, when we turn to Him.

According to Plato, the Greek word for God, Theos originates from the verb theein meaning
Wi 2 NJbEnggQrpthe Theologian identifies a second etymology beside the one of Plato: he claims
that the name Theoscomes from the verb aitheinz  YSI yAy 3 WwWiG2 oS asSda |
St. Basil the Great offers two more etymologies: WD 2 R lell #heodither because He placed
(tetheikena) all things, or because He beholds (theasthad) | £ § G KAYy 3aQd

The Name by which God revealed Himself to the ancient Israelites was Yahweh meaning
We¢ KS hyS 2K2 [Iné&\Whd hatidkidtetice ahdibEing.U IK derivel from the verb hayah

t A:

YSEYyAy3a wiz2 0S8SQs WwWi2 SEA&GQZ ehNbt NILG KTSMR@BsR Y

dynamic meaning: it does not simply denote the fact of existence, but signifies a living and actual

presence. 2 KSy D2R (Sffa az2adammills YK MK 2Y &I yf & QW Lo 9fEX

withéd 2 deid G KS &1 YS GAYS GKAA& yIYS SYLKIFaal Sa
He is the independent, primary, eternal being, the plenitude of being which is above being.

Ancient tradition tells us that after the Babylonian captivity, the Jews refrained out of
reverential awe from uttering the Name Yahweh the One Who Is. Only the high priest could do so,
and this once a year on the day of Yom Kippur [Day of Atonement], when he went into the Holy of
Holies to offer incense. If an ordinary person or even a priest wanted to say something about God,
he substituted other names for Yahweh usually the name Adonai (the Lord). In script the Jews
AYRAOF GSR (KS ¢ 2 NRtragthD@akos) YHIVE. Thiekrsientiléwd bhi&vRvell that
there was no name or word in human language that could convey the essence of God. In refraining
from pronouncing the Name of God, the Jews showed that it is possible to be at one with God not so
much through words and descriptions, but through a reverential and trembling silence.

THE DIVINE NAMES

Wl 2g OlyYy 6S aLlSI | H@kan wekd&thiSifAh@rayisBendgnk s sses all
discourse and all knowledge..? How can we enter upon this undertaking if the Godhead is superior to
being and is unspeakable and unnamable?(says Dionysius the Areopagite. At the same time, God,
being totally transcendent, is present in the created world and revealed through it. All creation longs
for God, and more especially, we humans crave for knowledge of Him. Therefore God is to be praised

0K ¢

020K Woé& SOSNE VyI YSQ Nanfeless iWisssetic& God ib varb&1f rSrded by h y S

humanity when He reveals Himself to us.



Some of the names attributed to God emphasize His superiority over the visible world;
His power, dominion and kingly dignity. The name Lord (Greek, Kyriog signifies the supreme dominion
of God not only over His chosen people, but also over the whole world. The name of Almighty
(Greek, Pantokrato) signifies that God holds all things in His hand; He upholds the world and its order.

¢CKS yIYSa I 2fezx wiz2fe tftlO0SQs |1 2tAySaas
not only contains within Himself the whole plenitude of goodness and holiness, but He also pours out
this goodness onto all of His creatures, sanctifying them.

In Holy Scripture there are other attributions to God: Wisdom, Truth, Light, Life, Salvation,
Atonement, Deliverance, Resurrection, Righteousness, Love. There are in Scripture a number of names
for God taken from nature. These do not attempt to define either His characteristics or His attributes,
but are rather symbols and analogies. God is compared with the sun, the stars, fire, wind, water, dew,
cloud, stone, cliff and fragrance. Christ Himself is spoken of as Shepherd, Lamb, Way, Door.
All of these epithets, simple and concrete, are borrowed from everyday reality and life. But, as in

{1

/ KNA&AGQAa LI NrofSa 2F GKS LISFNIxX GNBSs tSF @Sy

greater and more significant.

Holy Scripture speaks of God as a being with human form having a face, eyes, ears, hands,
shoulders, wings, legs and breath. It is said that God turns around and turns away, recollects and
forgets, becomes angry and calms down, is surprised, sorrows, hates, walks and hears.
Fundamental to this anthropomorphism is the experience of a personal encounter with God as wiilig
being In order to express this experience we have come to use earthly words and images.

wclr el 9wQ I { ! S5L+xLb9 b! a?d

WCIF KSNR A& (GKS (N} RNidchil@eh bré tie pedpledffistaeD IWIC 2 WI ¥ &

art our Father, though Abraham does not know us and Israel does not acknowledge us; Thou, O Lord
art our Father, our Redeemer from of old is Thy NI Y’ S Q63:06). @#heéfatherhood of God is, of course,
not a matter of maleness for there is no gender in the Divinity. It isimportant to remember, however,

GKFEG GKS yIFYS WCFGKSNR gla y24 aavyLi e | LILX ASR

God opened Himself to the people of Israel. Male imagery was not therefore imposed on God,
rather God Himself chose it in His revelation to humans (cf. 2 Sam. 7:14; 1 Chron. 17:13; Jer. 3:19;
31:9). The three Persons of the Holy Trinity bear the names Father, Son and Holy Spirit, where the
name Son belongs to the eternal Logos of God, Who was incarnate and became man. In Semitic
languages where the word for Spirit (Hebrew ruah, Syriac ruha) is feminine, female imagery is applied
to the Holy Spirit. Both the Hebrew and the Greek terms for the Wisdom of God (Hebrew hokhmag
Greek sophig are feminine: this opens the possibility of applying female imagery to the Son of God,
Who is traditionally identified with the Wisdom. With this exception, for both Father and Son
exclusively male imagery is used in the Eastern tradition.

The Orthodox normally oppose modern attempts to change traditional biblical imagery by

making Godf | Yy 3dzl 3S Y 2aNENBHASYNONAdyaTA Ai2Q D2R & WY23GKSN

orusingthe geneNRA O (I S NIRAY OW LBt MREDMREG oQox, the full understanding of motherhood
is embodied in the person of the Mother of God, whose veneration is not merely a custom or cultural
phenomenon, but a Church dogma and an essential part of spirituality. It is therefore not a matter of
cultural difference between the Orthodox and the Roman Catholics on the one hand, and the

Protestants on the other, that the former venerate the Mother of God, while the latter pray to ¥ D 2 R

0 KS a 2Itisk SeibIx @ogmatic difference. Moreover, it is not simply stubbornness on the part of
the Orthodox when they reject changing biblical God-language, but rather a clear understanding of the
fact that the entire spiritual, theological and mystical tradition of the Church undergoes irrecoverable
alterations when the traditional set of the divine names and images is changed.
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Indeed, any name can be applied to the Divinity, while none can describe it. All names used for
God in biblical and Orthodox traditions are aimed at grasping the Mystery which is beyond names.
Nevertheless, it is crucially important to remain with biblical God-language and not replace it with
innovative forms. All names for God are anthropomorphic. Yet there is a difference between biblical
anthropomorphism, which is based on the experience of the personal God in His revelation to humans,

and the pseudo-anthropomorphism of modern theologians who, by introducing the notion of gender
Ayi2 (GKS S5AGAYATEKSOTLIZIND WhHEzND 2R GIKSENPIFY R CI

C\
A
o

CATAPHATIC AND APOPHATIC THEOLOGY

When discussing the names of God, we inevitably conclude that not one of them can give us a
complete idea of who He is. To speak of the attributes of God is to discover that their sum total is not
God. God transcends any name. If we call Him being, He transcends being, He is supra-being. If we
ascribe to Him righteousness and justice, in His love He transcends all justice. If we call Him love, He is
much more than human love: He is supra-love. God transcends all attributes that we are capable of
ascribing to Him, be it omniscience, omnipresence or immutability. Ultimately we arrive at the
conclusion that we can say nothing about God affirmatively: all discussion about Him remains
incomplete, partial and limited. Finally we come to realize that we cannot say what God is, but rather
what He is not This manner of speaking about God has received the name of apophatic (negative)
theology, as opposed to cataphatic (affirmative) theology.

The traditional image of Moses ascending Mount Sinai to God, surrounded in darkness,
inspired both St. Gregory of Nyssa and Dionysius the Areopagite to speak about the divine darkness as
I a@dYoz2f 27F D2R QaTo dntgrn2 dividNdaknSsy/isitd gd hefohdiitie @nfines of
being as understood by the intellect. Moses encountered God but the Israelites remained at the foot
of the mountain, that is, within the confines of a cataphatic knowledge of God. Only Moses could
enter the darkness; having separated himself from all things, he could encounter God, Who is outside
of everything, Who is there where there is nothingCataphatically we can say that God is Light, but in
doing so we liken God to sensible light. And if it is said about Christ transfigured on Mount Tabor that
Wis face shone like the sun,and HA & 3+ N Sy i a o SOl Y 37:2ptKeh thScatdphiatict A 3
nolA2y 2F WEAIKIQ Aa dzaSR KSNB Lghe ofahd Dikindy that & =
transcends all human concepts of light. Apophatically we can call the Divine Light, the supra-Light
or darkness. Thus the Darkness of Sinai and the Light of Tabor are one and the same.

In our understanding of God we often rely upon cataphatic notions since these are easier and
more accessible to the mind. But cataphatic knowledge has its limits. The way of negation
corresponds to the spiritual ascent into the Divine abyss where words fall silent, where reason fades,
where all human knowledge and comprehension cease, where God is It is not by speculative
knowledge but in the depths of prayerful silence that the soul can encounter God, Who is
WoSe2yR SOSNEBEOIKAYIAQ | YR 2cEnbrehbidsilteSih-decassible, inWidibEef F
yet at the same time as living and close to her T as God the Person.



Chapter 3: The Trinity THE MYSTERY OF THE TRINITY

Christians believe in God the Trinity T Father, Son, and Holy Spirit. The Trinity is not three
gods, but one God in three Hypostases, in three personal beings. What mathematics and logic consider
an absurdity constitutes the cornerstone of our Faith, namely that 1=3 and 3=1. Christians participate
in the trinitarian Godhead not through logic but through repentance, that is, through a complete
change and renewal of the mind, heart, Y R FSSf Ay 3a 00KS DNEé&tgnoiaa 2 NR
fAGSNY Tt YSY Koo wehkdoytBeIMyser§ of Hid Holy Trinity is impossible unless
the mind changes from a rational way of thinking and becomes illumined by divine grace.

The doctrine of the Trinity is not an invention of theologians, not a teaching which gradually
developed within the Church, but divinely revealed truth. At the Baptism of Jesus Christ, God reveals
Himself in all clarity to the world as Unity in three Persons: dNow when all the people were baptized,
and when Jesus also had been baptized and was praying, Heaven was opened, and the Holy Spirit
descended upon Him in bodily form, as a dove, and a Voice came from HeavenX Thdl art My beloved
Som; withTKSS L 'Y ¢ (fukef3:21123). Sthe Hofcdofdthe Father is heard from the Heavens,
the Son stands in the waters of the Jordan, and the Spirit descends upon Him.

Jesus Christ repeatedly speaks of His unity with the Father, and of His being sent into the world
by the Father. He also promises to send His disciples the Spirit, the Comforter, Who proceeds from the
Father (John 14:16-17; 15:26). Sending His disciples out into the world to preach, He says to them:
Wp2 GKSNBT2NB YR YI 1S RAA&OALIX \bre oRtie Fathérfand yFl U A
0KS {2y YR 27F tti 839), wich Becorfieb XheNdhpiisthal forenlila of the early
Christian Church. The Apostles themselves refer to the three Persons: W ¢ KSNBE | NB §{ KNB
the Heavens: Father, Son and Holy Spirit; YR G KSaS GKNBS F3aINBSQ 6m W2|

At the Incarnation of the Word, God revealed Himself to the world as One in three Persons.

The Jews, who had preserved their sacred Faith in the one God, would have been unable to grasp
the idea of a Divine Trinity as this would unmistakably have been taken to mean polytheism. At atime
when polytheistic religion ruled the world, the Mystery of the Trinity was hidden from human gaze.
It was hidden as if it were in the very depths, in the very heart of the dogma of the divine unity.

HOW TO EXPLAIN THE MYYSTPF THE HOLY TRINITY?

One of the simplest ways of explaining the mystery of the Trinity is that reportedly given by
St. Spyridon of Trimithund at the Council of Nicaea (AD 325). According to tradition, when asked how
it is that Three can simultaneously be One, St. Spyridon responded by taking up a brick and squeezing
it. From the soft clay in his hands a flame showed up while simultaneously water flowed downwards.
Wi a GKSNBE A& TANB | VRLIBNEBAY A yWAK A @rKireNRIOHNE > 4 |
Ay G(KS 2yS D2RKSIFRQO®

Another version of the same story (or it may be a different story) is found in the Acts of the
Council of Nicaea. One philosopher argued long and hard with the Fathers of the Council, trying to
prove logically that the Son cannot be consubstantial with the Father. Exhausted by long debates and
eager to leave, the Fathers were suddenly confronted by a simple elderly shepherd (identified as
St. Spyridon), who announced that he was prepared to argue with the philosopher and disprove his
arguments. Turning to the philosopher, the shepherd looked at him severely, and said:
WAAGSYZ h LKAf2a2LIKSNE D2R Aa 2ySz GKS / NBI
the power of the Son and the operation of the Holy Spirit. This Son of God became incarnate,
lived among people, died for us and rose again. Do not labor in vain to seek evidence for that which is
comprehended by faith alone, but answer me: Do you believe in the { 2 Y 2 F StrixR by kh&e
G2NRAZ (KS LIKAf 2342 LIKnENpherddid: RLFY 2 dAIBSEL AGOSR2 O
church and there | will bring you into communion with this true Fi A (i TKeCpHNosopher immediately
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stood up and went with theshepherd. hy KA & gl & 2dz0X KS alAR G2 @K

convince me with words, | countered words with words; but when a divine power came forth from the

mouth of this old man, then words were no match for this power,asmancany 2 i 02y i Sy R I =
We have already faced a very similar dilemma when discussing the doctrine of God:

human words cannot convey the divine reality. D2 RQ&a Sy f A3IKIiSyYSyd FyR |

to comprehend trinitarian theology. No terminology or formulation is adequate to communicate

the Mystery of the Trinity. Yet the Christian Faith is above all trinitarian, and it is crucially important

for every Christian to partake fully in this Mystery. For an Orthodox Christian, the Trinity is not an

abstract theological concept: it is a reality which is to be lived through. The Trinity is Someone to

Whom we pray, but it is also Community, the Communion of three in one, the Family in Whose image

we build up our own human community.

UNITY OF LOVE

God the Trinity is not a frozen entity, not something static or lifeless. On the contrary,
within the Trinity there is the plenitude of life and love. WD2 R A & f. Blh$h@ Fheolddia® &
(1 John 4:8; 4:16). Yet there can be no love without the beloved. A lonely, isolated monad can love
only itself: self-love is not love. An egocentric unit is not a personality. As the human person cannot
experience his personhood save through communion with other persons, so in God there can be no
personal being save through love for another personal being. God the Trinity is the plenitude of love,
each hypostatic Person exists in a relationship of love for the other Persons.

The Trinity is therefore a relational entity. The relations between the three Persons are
NEBflFdA2ya 0S06SSy WL WECIKZRZIWIICK LdSNE 2 NMINFL Q yI yars
(John17:21). / 2 Yy OSNYy Ay 3 (GKS 1 2f& {LANRGET 2dzNJ [ 2NR &l «
that He wif f G118 6KFEG Aa aAyS I yYRWREDHNER KyiQad D2
WLY GKS 0S3IAYYAYy3I gl a G§KS 2 2 NR The GrgeRtextiaktlly 3a® NR
W yR (KS towardsR 2 Bpfbs tbn Theop This underscores the personal nature of the
relationship between God the Word and God the Father: the Son is not only born from the Father,

He not only exists with the Father, He is turned towards the Father. Thus each Hypostasis in the Trinity
is turned towardsthe other Hypostases.

The icon of the Holy Trinity by St. Andrei Rublev portrays three angels sitting at a table upon
GKAOK Aa | /dzlJz GKS &advyoz2f 2F /KNARaGQa NBRS)
simultaneously to each other and to the Cup. The icon has captured the divine love which reigns
within the Trinity. The greatest manifestation of this love was the incarnation of the Son of God for
the redemption of humanity. h NI K2 R2E ¢ N} RA (A 2 Yy  NB 3| dR@on dctoNR A i
love and self-emptying of all three Persons of the Trinity. Itisin this sacrifice that the love which exists
within the Trinity was given and became known to humans. As St. Philaret of Moscow said,
itisd KS WO NlizOfitHe &athgf, 3he crucified love of the Son, and the love of the Holy Spirit
0NRdzYLIKAY 3 GKNRdzZAIK GKS LRSSNI 2F (KS / NRPAAQOD

10



Chapter 4: Creatiold @OD THE CREAEOR

A fundamental difference between the biblical account of creation on the one hand, and that of
the Hellenistic on the other, is that the latter never affirmed a creation ex nihilo t f 12 Q&4 58§
produces everything from primordial matter; the biblical Creator constructs the world out of nothing:
w221 0 GKS K 3id&&elerythiyigRhatiis b $henSdnd\Ndcdgnize that God did not
YI1S GKSY 2dzi 2F (0 K N:98H &venythiag that eSists Aeceilie$iRR ERingfram thel O O
FTNBS gAft 2F GKS / NBFOG2NY WF2N | S 252182 | TSZBEDK/R ¢
God had no need to create the world. Even His love, which, like any true love, needs an object to love,
could not constrain Him to create. His love already found its perfection in the communion of
the Hypostases of the Holy Trinity where each Hypostasis is both subject and object, lover and beloved.

God created the world because He wanted the superabundant life and goodness within Himself to be
shared by other beings that would become partakers of divine beatitude and holiness.

Creation was an act which involved all three Persons of the Holy Trinity: ¥. & War&d$ the
Lord the heavens were made, and all their host by the BNB I 4§ K 2 F | A3&6). YAR dwil K Q
beginning of his Gospel St. John speaks of the creative role of God the Word: W! f f GKAY33a&
GKNRBdzZAK | AYZ YR gAGK2dz0 | AY &1 & y FHe Bidleisohd A y 3
this to say about the Spirit: W¢ KS S| NI K ¢l & ¢AGK2dzi F2NXY | yR @;
thedeep;anR G KS {LIANARG 2F D2R 6 & Y2 Ok Fhe Wedahlthe K S
Spirit are, to use an image of St. Irenaeus of Lyons, i KS Wi g2 K| y Rifdendtds thélds-S C
operation, the working together of the three persons: Their will is one, but each has a specific,
different action. Wh NA FA Y I (0 2 NJ 2 THe drebtés thibkgh tifeFén anll ferfe2ty/tEolgh
the Holy Spirit... Perceive these three: the Lord Who commands, the Word Who creates, and the Spirit
Who strengtK S y a Q. Basil tEeéGrea{t.l'jln other words, in the act of creation the Father is
the First Cause of all things, the Word (Logos) has the role of Demiurge-Creator, and the Holy Spirit
brings to perfection all things that have been created.

It is not without reason that when speaking of the creative role of the Son, the Church Fathers
LINBFSNI GKS yIYS W22NRQ |0620S |ff 20GKSNJ yI YSz
the Father to the created world. Like any word, the Word-Logos is addressed to someone, in this case
to the whole of creation. Wb 2 2y S Kl a S@SNJ aSSy D2RT (GKS 2yf
Hehasmade HA Y 1Y26yQ OW2KY wmMYMyo® ¢KS {2y KFa Yl
because of the Son that the love of the Father has been poured out upon creation and has given it life.

Why did God create all things? t F G NAAGA O GKS2f 238 |yasgsSNa (K
abunday OS 2F | A& f 2 @8 SIOf Riza $2 A1KYSS aeeRgRzood G6R wadinditl Y a
content to contemplate Himself, but by a superabundance of goodness saw fit that there should be
some things to benefit by and to participate in His goodness, He brings all things from nothing into
0SAY3 YR ONXBI (J&ha of DakaScsQIn othérNvhrds,358d ddsited that there should
be something else taking part in His blessedness and partaking of His love.

THE ANGELS

WLY (GKS 0S3AyyAy3d D2R ONBSI d:8.Rraditikndlly tKeSelveds&y &
of the Bible are understood as pointing to the two worlds created by God T one invisible, spiritual and
intelligible, and the other visible and material. We have already said that there are no abstract
concepts in biblical language and spiritual realities are 2 Fi Sy SELINB&&SR o6& |
Christ speaks of the Kingdom of Heaven, andinthe [ 2 NR&Q«2 ¢S al 83 WhdzNJ CI
Heaven... Thy will be done, on earth as itisin HS I @Sy Q6:961@). [Itis Gbdlous that reference is not
being made to visible material sky. The Kingdom of God is a spiritual, not a material, Kingdom in which
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God abides, for by nature He is Spirit. | YR g KSYy S NBIFIR GKFG IS WONJ
the spiritual world and its inhabitants, the angels.

God created the angelic world before the visible universe. The angels are incorporeal spirits
who possess reason and free will. St W2 Ky 2 F 5 Y| 40dza aL)SFk1a 27F GEK
AYO2NLR2 NBIf X YAYAalSNAnfeligent éd flee2nRt@e H cBlls thekafgalsNI N,
WESO2YRIFENE &LIANRGAZ £ fAIKGAZ K2 NBOSAOGS (KSA
Located in direct proximity to God, they are sustained by His light and convey this light to us.

Angels are actively engaged in the unceasing praise of God. Isaiah describes his vision of God
around whom the seraphim stand and proclaim: W1 2 f 8 3 K2f & K2fé& A&a (KS
isfulof HA @ 3I{f @INBF Qet theladgds are also heralds sent by God to people (the Greek word
aggelosYSI ya WwWYSaaSy3aSNDR> WKSNYfRQoY GKSe GF1S |
Thus the Archangel [Gabriel] announces to Mary that she will bear a Son called Jesus; angels come and
minister to Jesus in the wilderness; an angel supports Jesus in the garden of Gethsemane.

Christ Himself indicates that every person has his own guardian angel (cf. Matt. 18:10) who is his
companion, helper and protector.

According to the traditional teaching of the Church, not all angels are equal in dignity and
closeness to God: various hierarchies exist among them. In the treatise, The Celestial Hierarchy
attributed to Dionysius the Areopagite, the author counts three angelic hierarchies, each of which is
divided into three ranks. The first and highest contains the seraphim, cherubim, thrones; the second,
dominions, powers, authorities; the third, principalities, archangels, angels.

In is celestial hierarchy the upper ranks are illumined by the Divine light and partake of
the mysteries of the Godhead directly from the Maker, while the lower ranks receive illumination only
by devolution through the higher ranks. According to Dionysius, the angelic hierarchy finds its
continuation and reflection in the ecclesiastical hierarchy of sacraments, clergy and the faithful.

Thus, the ecclesiastical hierarchy partakes of the Divine Mystery through the mediation of the celestial
hierarchy. Biblical tradition speaks of the number of angels in geneNJ- f GSNXayYy (§KSNB
thousands and tey) (U K2dzal YR (A Y Ste angeS yertainliK Quthzimbey” Hi€a® beings.

St. Gregory of Nyssa sees in the image of the lost sheep the entire human race, while he takes

the ninety-nine sheep who stayed in the hills to be the angels.

THE ORIGIN OF EVIL

At the dawn of creation, before God made the visible world, but after the creation of
the angels, there was a great catastrophe, of which we have knowledge only by its consequences.
A group of angels opposed itself to God and fell away from Him, thereby becoming enemies of all that
was good and holy. At the head of this rebellion stood Lucifer, whose very name (literally meaning
Wi DBKENA Y IQ0 A Y RRZhOWad gogtl. By Hislovin wil IeJhahgey frofn his natural state
into one which was unnatural; he opposed himself to God and fell away from good into evil.
Lucifer, also called the devil (Greek diabolost WRA A RSNIDX Wa SLI NddiodNlfzs W
the highest ranks in the angelic hierarchy. Together with him other angels also defected, as the Book
of Revelation tells us metaphorically: $! y R  3ANBF G adlk N ¥FSft ¢ TNRY K
third of the stars was struck, so (0 KI (i I 0 KANR 27T 0 KSA NZ10f1A. A K (i
Some commentators therefore say that along with the morning star a third of the angels fell away.

By exercising their own free will the devil and his demons found themselves in darkness.
Every reasonable living creature, whether angel or human being, possesses free will: the right to
choose between good and evil. Free will is the property of everyone so that we can, by practicing
good, become an ontological part of that good. In other words, goodness was never meant to be
granted externally to us but must become our very own possession. If God imposed goodness as a
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necessity or an inevitability, then no one could ever become a perfectly free person. Yb 26 2 R& K|
becomS J22R 08 FTRInidh SO New Aheodogian. {THrough unceasing growth in virtue
the angels were meant to ascend to the plenitude of perfection, to the point of utter assimilation to
the God of supreme goodness. Yet some of them chose to reject God and thereby sealed their own
fate and the fate of the universe, which from that moment onwards became an arena for two
contending polar (yet not equal) principles and powers: the Divine and the demonic, God and the devil.

The problem of the origin of evil has always been a challenge for Christian theology as it has
often had to contend with overt or hidden manifestations of dualism. According to some dualistic
sects, the entirety of being is made up of two realms which have forever existed together: the kingdom
of light filled with many good aeons (angels), and the kingdom of darkness, filled with evil aeons
(demons). Spiritual reality is subject to the god of light, while the god of darkness (Satan) has unlimited
dominion over the material world. Matter itself is a sinful and evil entity: the humans should by all
means possible mortify their bodies in order to be liberated from matter and return to the
non-material world of good.

Christian theology viewed the nature and origin of evil differently. Evil is not a primeval
essence that is coeternal and equal to God; it is a falling away from good; it is a revolt against good.

Ly dGdKAa &aSyasS AG g2ddR 06S oNRy3I G2 OFff SgA
As darkness or shadow are not independent beings but are simply the absence or lack of light, so evil is
merely the absence of good. W9 A f Q3. FgaNWG SBK § GDNB I i wiaa yz2a |
but a condition of the soul which is opposed to virtue and which springs up in the slothful because of

their falling away from Good. Do not, therefore, contemplate evil from without; and do not imagine

some original nature of wickedness, but let each one recognize himself as the first author of the vice
GOKFEG A& Ay KAYQ®

God did not create anything evil: both angels and humans, as well as the material world,
are good and beautiful by nature. However, rational creatures, possessing free will, can direct their
freedom against God and thereby engender evil. This is precisely what happened: the light-bearing
morning star (Lucifer), originally created good, abused his freedom, defaced his own virtuous nature
and fell away from the Source of goodness.

THE EVIDOER

Without intrinsic substance or being, evil materialized into an active agent of destruction when
AG gl a WwWKeLRadlairl SRQX GKFG AazX 6KSy Al oSOl
Fr.GeorgesCf 2 NP a1 & al)lSkila 2F SOAf ral WWRRAGRyEYEasd
Evil is primarily a lack, an absence of goodness. Compared with the Divine being, the operation of evil
is illusory and imagined: the devil has no power where God does not allow him to operate.

Yet, as being a slanderer and a liar, the devil uses falsehood as his main weapon: he deceives his
victim into believing that within his hands are concentrated great power and authority. The truth is
that he does not have this power at all. As Vladimir Lossky emphasizes, in the LordQ& t NI & SNJ &
ask God to deliver us from a general evil, but to deliver us from the evil one from the evil-doer,
a concrete person that embodies evil. ¢ KA &-RSMME 6K24S yI GdzZNS g1 a 2
of that deadly non-being, non-life, which leads to his own death and the death of his victim.

Most assuredly, God is not a party to evil, yet evil is somehow under His control: it is God Who
sets the boundaries in which evil can operate. As the opening of the Book of Job shows, there is a
certain direct and personal relationship between God and the devil (cf. Job 1-2); the nature of this
relationship is, however, unknown to us. According to the mysterious ways of His Providence, and for
purposes of edification, God allows evil to act as a means of setting people aright. Thisis evident from
those parts of Scripture where God is recorded as visiting evil upon people: thus God hardened the
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heart of Pharaoh (Ex. 4:21; 7:3; 14:4); God visited Saul with an evil spirit (1 Sam. 16:14; 19:9); God gave
0KS LIS2LJ S wWadl ddziSa HIAKYHp 0GTSNB2 RF231 @A 2(RQS 019
Wishonorable LI 84 A2y aQ | YR 1:249%. lin&lSf théde dRables i iwrdtYadd Who is
the source of evil: in possessing utter power over both good and evil, God can allow evil to operate in
order to transform it into a source of virtue and to direct it towards good consequences. He can also
use it to deliver people from a yet greater evil.

The obvious question still remains: Why does God allow evil and the devil to exist? Why does
He permit evil? St. Augustine confessed that he could not answer this question: WL 'Y dzy | ¢
LISYSGNYGS GKS RSWLWGKa 2F GKA&A 2NRAYIFYyOS | yR
St. Gregory of Nyssa answered the question in a more optimistic manner: God permits the devil to act
F2NJ I OSNIFAYy GAYS 2yfeéesx &SG GKSNB gAaftf 0O2YS
2F 13SaQ | yR gKISY IY2R KANEAL 2NBMIARYSGS odzi GKS O
dzy I YAY2dza S@SYy ThABfinkh fhal RsSoMty ol tRedemons and the devil into
their initial state was held also by St. Isaac of Nineveh, as well as by some other early church writers.
However, this opinion has never become a magisterial teaching of the Church.

The Church knows that evil is neither co-eternal with God nor equal to Him. That the devil
rebelled against God and even became the king and ruler of hell does not mean that his kingdom will
last forever. On the contrary, Christian eschatology, as we shall see later, is profoundly optimistic and
strongly holds faith in the final victory of good over evil, God over the devil, Christ over the Antichrist.
Yet, what this victory will entail and what the final outcome of the existence of evil will be still remains
unclear in Christian teaching. Pondering on this, the human mind once more falls silent in the
presence of the Mystery, powerless to delve into the depths of Divine destinies. As God says in the
0221 2F LalAlIKY Waeé (K2dzZAKGa | NB y2is:820e)) (K2

THE UNIVERSE

According to the Old Testament, the visible world was created in six days. It is difficult to
imagine that reference is being made to a conventional six-day period. The biblical six days of creation
are not six ordinary days but rather six consecutive stages which unfold gradually to form the epic
picture of the great Artist.

The biblical account2 ¥ ONXBF GA 2y 2LISya 6A0K GK:$), apRabkRE >
also used by St. John the Theologian to describe the eternal existence of the Word of God (John 1:1).
CKAa WoSIAYYAYyIQ GKSNBTF2NB NI TS Nths ndt et figité kinde: K|
it is infinite eternity, from which timeistobeborn. ¢ KS Wo SAAYYAYy3IQ Aa GKI G
with eternity, since from the moment when time is set into motion the universe must subject itself to
its laws. According to the laws of time, the past is already over, the future is yet to come, and the
present exists as an elusive and forever fleeting second which ends once it has hardly begun.
And although time appears simultaneously with the univera S G KF G GAYStf Saa W
universe was poised to begin but not yet began, is a pledge of the fact that creation has been allied
with eternity and that upon the completion of its history will once again become part of eternity.

Eternity is the absence of time; outside of time there is no temporal being, but an eternal being,
a supra-being. The universe, which has been called out of non-being into temporal being through
the creative word of God, will not disappear at the end of time, it will not slide away into non-being,
but will become part of the supra-being; it will become eternal. Biblical revelation, however, puts the
universe in the perspective of both time and eternity, so that even when time disintegrates
the universe will remain. Time is an icon of eternity and time will be sublimated into eternity,
while the universe will be transformed into the Kingdom of the Age to come.
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WLY GKS 0S3IAYyYyAy3d D2R ONXBThdieSR was Withoutkosn 485 y &
void, and darkness was upon the face of the deep; and the Spirit of God was moving over the face of
0KS &1 (i SNER)Q OtheD &fedt translations of the Old Testament present the earth as
WSYLIie YR y20KAY3IQ 0§ ¢iKAS2TIRIZATEAKZ YOUt 35S 02 NI { RAYRYTI SO Kldz
pre-matter out of which the world was to be created. ¢ KS WS NI KQ 2 F (.RH8aref A NI
2F a2a0260Qa SELINB&aaA2ysS |y Wl &lh2yAaKningtiepléyeldid A
of future beauty and cosmic harmony. ¢ KS WRI N] ySaaQ yR GKS WRSSLJ
and formlessness of matter, while the water denotes its plasticity. It is said that the Holy Spirit was
WY A@AXNS F dzi i SNR yEBewr2r@ 5 bk Hibke $his séarheliv&tNZbused to signify the
hovering of birds over the nest of their young: W¢ KS Sl 3t S a0ANB dzZJ Ada v
ALINBIFRAY3 2dzi Ada gAy3Ias Ol G§OKA Y 32:1)K1herHply Spif,R 0
Fa  f20Ay3 Y2UGKSNE LIN2GSOGA YR FYyAYIFiSa GKSE
0KS WALIANARG 2F tAFSQO

THE SIX DAYS OF CREATION
WI'yR D2R &lFARI a[ SO (KS MK GadSawthat BEK GENIK Y RS I

(Gen. 1:3-4). The Light of the first day is neither sunlight nor moonlight (these appeared on the fourth

day), but is the Light of the Godhead reflected in created being. ¢ KS @2 NR&a Wal A

RQ
anthropomorphisms and both have profound meaning. ¢ KS (G SN)XY Wal ARQ LRAVYI
y

a
22NR 2F D2RI ¢gKAES walg GKIFIG AG é61a 3I322RQ AYR
is brought by the Holy Spirit. These biblical expressions point to the consciousness and the expediency
2F D2RQa ONBIGAGS OGA@AGES (G2 GKS ! NIAadQa
beautiful.

hy (GKS aS0O2yR RI& D2R ONBIFIGISR GKS WTFANXI YS
On the third day He formed the dry land and the sea, separating one from the other. On the fourth
day He made the sun, the moon and the other lights: it was from this moment that the mechanism of
the day was put into motion, the rhythmic changing cycle of day and night. On the fifthdayX | 4 D2
command, the waters brought forth fish and creeping things, while the air became the habitation of
the birds. Finally, on the sixth day appeared the animals and humanity.

We shall not compare the biblical story of creation with modern scientific theories of the origin
of the universe. The protracted dialogue between science and theology has not yet come to any
definitive conclusions about the connections between biblical revelation and scientific developments.
It is, however, very clear that the Bible does not aim to present a scientific account of the origin of
the universe, and it is rather naive to polemicize on the biblical narrative understood in its literal sense.
Sacred Scripture regards all of history from the perspective of an interrelationship between the human
and the divine. The authors of biblical stories often use metaphorical and symbolic language and they
often rely on the scientific knowledge of their own time. This, however, does not diminish the
significance of the Bible as a book through which God speaks to humanity and reveals God in all
His creative power.

The universe as created by God is a tbookeé which reveals the Creator to those who can read it.
Those of no faith, when observing the material world, cannot see in it the reflection of a higher
non-material Beauty; for them the world contains nothing miraculous, everything is natural and
conventional. But for the believers, the beauty and harmony of the universe is a most powerful
testimony to the existence of God, the Creator of all. St. Anthony, the fourth-century Egyptian hermit,
was once visited by a famous philosopher and was asked: WCI 6 KSNE K2 g Ol y @&2dz
RSLINAGSR A& @2dz | NB 2 F Anthdn§ ans@etey: d42af Bbold, © philosoFhdkP Y
Ad GKS yFiddzNE 2F ONBIFIGSR (KAy3aszs yR gKSYSO@OSN.
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Chapter 5: The Human PersértHE HUMAN PERSQN)

Human beings constitute the crown of creation, the peak of the creative process of the Divine
Trinity. Before creating Adam, the three Persons took counsel together: W[ S&G ' & YI 1S Yl
AYLF3ST F F3GSNI hw2Nd ctoad| SHirSANY ©f MDD 8 a St Q 2F (KS
because humans were a higher creature with reason, will, and dominion over the visible world,
and second, because, being free and independent, humanity would break the commandment and fall
away from the bliss of Paradise. ¢ K S  {S&rific® &n the Cross would then be required to show
humans the way back to God. In creating human beings God knew their subsequent destiny,
for nothing is hidden from the gaze of God Who sees the future as much as He sees the present.

D2R F2NXYSR ! RIY W27F Rdzald ¥FNER Y hdwisFeshbNiEe flzghR Q >
of the earth from which he was molded by the handsof God. , S D2 R | f 42 WoNBI
0KS OoNBIGK 2F fAFTST | yR27% IBahg mate@love&thly, AdinArddelvgdd 0O
a Divine principle, a pledge of his communion with the Divine being. $¥¢ KS 06 NB I { K tal@énf
to mean the Holy Spirit. The human person partakes of the divine nature by the very act of creation
and is thereby utterly different from other living beings: he does not simply assume a higher position in
0KS KASNI NOKeée 2F3I2RARYERBA 8 d8 NR &GrkeEhulhEFShed dall thie A y 3
KdzYly o0SAy3 I WYSRAFGZ2ND o0SGsSSy GKS @OAaAo6ft S

As the heart of the created world, combining within himself both the spiritual and the
corporeal, the human being in a certain sense surpasses the angels. It was not the angel but the
human being who was created by God in His own image. And it was not angelic, but human nature
that was assumed by God in the Incarnation.

IMAGE AND LIKENESS

W{2 D2R ONBIFGSR YIyYy AY I A& 24y AYIF3ASE Ay
| S ONXBI (i SR 1:21)KEeX¥ Qe aGobtSyegdcentric monad is incapable of love, God created
not a unit but a couple with the intention that love should reign among people. And because the love
of the couple is not yet the perfection of love and being, God commands: W. S ¥ NMzA (i F dz
(Gen. 1:28). From two human beings the third, their child, must be born: the perfect familyt husband,
wife and child, is the reflection of divine love in three Hypostases. Indeed one cannot but notice the
FFFAYAGE 2F GKS AYOGSNOKIyYy3AS 06S06SSy (K Usrdakey 3 dz
maninOurA Y BY02 R ONBIHSGBYYRY I HEB Q0 YR (KS aAiy3ad#
2T KdzOINF & ( StRY &AMBYTQI S Rhis intérehdhge eriphasizes the unity of the nature of
the human race even when there is a distinction between the hypostases of each individual person.

The theme of image and likeness is central to Christian anthropology: to a greater or lesser
extent it was addressed by nearly all early Church writers. The Fathers of the Church usually equated
Wi KS A YLl 3fhe ratidnal Bnd fRifualih&ure of the human person. W2 K | diter théiimage
AT y2iG 2 dzNJ MNohhid®Barhasc@.04RS FHEANB GNBI 6 SR Ay GKS AYl!
reason and the faculty of speech, which comprise the perfection of ouNJ Y I i dzNB Bsil tiseNA U
Great.

We¢KS AYF3IS 2F D2RQ KFa o6SSy dzyRSNBR(G22R
self-determination. ¥2 KSy D2R AY | A& adzLJSNyIlf 3J22RySaa ON
it into being endowed with self-R S (i S NI A y I . AVBxymDsSthe Sohféssdr. God created the
person absolutely free: in His love He wishes to force him neither into good nor evil. In return, He does
not expect from us blind obedience but love. It is only in our being free that we can be assimilated
to God through love for Him.

hiKSNJ CFriKSNA ARSYUGAFASR a4 WGKS AYIl3IS 27
position in the world, and his striving towards good.
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Our ability to create, as the reflection of the creative ability of the Maker Himself, is also
NBEIFINRSR |4 0SAPARYVAY DRRAH G NIKSENOW & g2 N K FA>
says Christ (John 5:17). ¢ KS KdzYly LISNR2Y gl a | f Gailen 6FZEEY | y F
(Gen. 2:15), that is, to labor in it and to work the land. While the human person is unable to create
ex nihilod W2dzi 2F y20KAy3aIQus KS OFy ONBIFIGS FTNRY YI
entire earth, over which he is lord and master. The world has no need to be improved by people;
rather, humans themselves need to apply their creative abilities in order to be assimilated to God.

Some CK dzZNOK CIF iKSNBR RAAGAYIdzZA aK WAYFISQ FNRY
had been originally fixed by the Creator in the human person, and the likeness as that which is to be
attained through a life of virtue: W¢ KS S Edcheilflitigitd the/ imagéndicates that which is
reasonable and endowed with free will, while the expression according to the likenesdenotes
FAaAYATFLGAZ2Y GKNRdAzZZK @A NlJozbdE Damageus). dhe RumaNpetsch is (1 K A
OFffSR dzLl2y G2 NBIfATS Fff 2F KAa ONBFGABS |
so that he can be assimilated to God. For,asStt DNB I2NE 2F beéeaal &alre&az Wi
0KS aaAYAflrGA2y 2F D2RQO®

SOUL AND BODY

All ancient religious tradition maintain that humans are composed of both material and
spiritual elements; but the correlation between the two has been understood in different ways.
The dualistic religions view matter as originally evil and hostile towards humanity: the Manichaeans
even believed that Satan was the maker of the material world. Classical philosophy regards the body
as a prison in which the soul is kept captive or incarcerated. Indeed Plato deduces the word soma
(body) from sema (tombstone, tomb): Wal y& LIJS2LJX S 06Sft ASO®S GKIFG
concealing the soul buried beneath it in this life... The soul endures punishment... while the flesh does
Rdzié a4 AdGa F2NINBaa a2 GKIFG AG OFry oS KSIFESR

The ancient Indian philosophies speak of the transmigration of souls from one body to another,
even from a human being to an animal (and vice versfg The doctrine of metempsychosis
(reincarnation) was rejected by early church tradition as incompatible with divine revelation. It was
proclaimed senseless and erroneous on the basis of the assertion that a human being, who possesses
reason and free will, cannot be transformed into an unintelligible animal, since all intelligible being is
immortal and cannot disappear. a2 NE2 3SNE 6Kl G Aa GKS LRAy(H 27
committed in an earlier life if he does not know why he has to endure it (after all, it is impossible to
NEO2tt SO0 2ySQa LINBOA2dza WSEAAGSYOSQUK

The Church Fathers, basing themselves on Scripture, teach that the soul and the body are not
foreign elements united temporarily in the individual, but are bestowed simultaneously and for all time
Ay GKS @SNEB OG 27F ONBI (i bd ynd is iskp&rablé flodeft. OkljtheWo S
totality of soul and body together comprises a complete personality, a hypostasis. St. Gregory of Nyssa
O f t a 0KS dzyoNBIF1FoftS Ay 0SG6SSy a2z dz I VR
WO2YYdzyAlleQ> WIHGOGONIOGA2YQ YR WI Olj dBudh ¥ dorcept@S Q=
far removed from Platonic and Eastern dualism.

Christianity is quite falsely accused of preaching that the flesh should be despised and the body
be treated with contempt. A contempt for the flesh was held by a number of heretics (the Gnostics,
Montanists, Manichaeans), as well as by some Greek philosophers, the views of whom were subjected
to rigorous criticism by Church Fathers.

In Christian ascetical literature, whenever we encounter questions of enmity between flesh and
spirit T beginning with St. Paul: WC2 NJ (1 KS R Shiale Ngbidst th2 PiritfakdSGhe FefirS &f
GKS ALANARG I NB Bb:B)1Athes dnceinfsiBful flesh & &hK Qtality Bf lpdssidns and
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vices and not thebodyingeneral. | f 823 6KSYy S NBIFIR Ay Y2yl aidao
ff SAKQX (GKA&a A& lo62dz2i GKS LdzidAy3a G2 RSIFGK 27
the body as such. The Christian ideal is not to debase the flesh, but to purify it and transfigure it,
to liberate it from the consequences of the Fall, to return it to its primordial purity and make it worthy
of assimilation to God.

Christian Tradition has always held an exceptionally elevated view of the human person.
What is a human being from the point of view of an atheist? An ape, only with more developed
abilities. What is a human being as perceived by a Buddhist? One of the reincarnations of the soul,
which before its abode in a human body could have existed in a dog or a pig, and which following
bodily death could again find itself within an animal. Buddhist teaching denies the very concept of
personal existence: the human being is regarded not as the totality of body and soul, but as a type of
transient stage in the wandering of the soul from body to body.

Christianity alone presents an exalted image of the human being. In Christianity each of us is
regarded as a personality, a person created in the image of God, an icon of the Creator.

When God created human nature, He created it not only for us but also for Himself, since He
knew that one day He would Himself become a human being. Thus, He fashioned something adequate
to Himself, something possessing an infinite potential. St. Gregory Nazianzen calls the human person
I WONSB | théhBmardp2ridfliskalled to become god. In his potential man is a god-man

PRIMORDIAL HUMANITY BEFORE THE FALL

Materialists claim that in the early developmental stages of the human race people were like
animals and led a bestial way of life: they neither knew God nor did they possess concepts of morality.
Opposed to this are the Christian beliefs in the bliss of the first humans in Paradise, their subsequent
fall and their eventual expulsion from Eden.

According to the Book of Genesis, God creates Adam and brings him into Paradise, where he
lives in harmony with nature: he understands the language of the animals, and they obey him;
all of the elements are subject to him as if to a king.

D2R oOoNAy3da (2 !'RFY |ttt 2F GKS FyAYlFfa wiz
OFff SR SOSNE fAGDAY 3 ONERB:19)i dabdsgives o férhelto edety animadl Gnd Y |
bird a name: by doing so he demonstrates his ability to know the meaning, the hidden logos(reason) of
every living creature. By giving Adam the right to name to the whole of creation, God brings him into
the very heart of His creative process and calls him to co-creativeness, to co-operation.

God brings the primordial man into existence to be a priest of the entire visible creation.

He alone of all living creatures is capable of praising God verbally and blessing Him. The entire
dzy A@SNERS A& SYiNMzZzaGSR (2 KAY Fa + IAFEGE F2N ¢
2FFSNI 6 O1 G2 D2R I aintHdukcdaying euchagistic offefing liedthe Yn&ning 6 Y G
and justification of human existence. The heavens, the earth, the sea, the fields and mountains,

the birds and the animals, indeed the whole of creation assign humans to this high priestly ministry

in order that God may be praised through their lips.

God allows Adam and Eve to taste of all the trees of Paradise, including the tree of life which
grants immortality. However, He forbids them to taste of the tree of the knowledge of good and evil
0SSOI dzag2Wis8s8OAtQ Aa (2 06S02YS LI NIe&e G2 Addmit YR
given the right to choose between good and evil, even though God makes him aware of the correct
choice and warns him of the consequences of falling from grace. In choosing evil, Adam falls away from
fAFTS YR WRAS&A | RSIFIIKQT Ay OK22aAy3d J22RI K¢
existence.
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THE FALL

The biblical story of the Fall prefigures the entire tragic history of the human race. It shows us
who we were and what we have become. It reveals that evil entered the world not by the will of God
but by fault of humans who preferred diabolical deceit to divine commandment. From generation to
ASYSNI A2y GKS KdzYl'y NI O 8g bégblddSy fdisé valleduhdYaReattingr A & i
the true ones T faith in God and verity to Him.

Sin was not ingrained in human nature. Yet the possibility to sin was rooted in the free will
given to humans. It was indeed freedom that rendered the human being as an image of the Maker;
but it was also freedom that from the very beginning contained within itself the possibility to fall away
from God. Out of His love for humans God did not want to interfere in their freedom and forcibly avert
sin. But neither could the devil force them to do evil. The sole responsibility for the Fall is borne by
humans themselves, for they misused the freedom given to them.

What constituted the sin of the first people? St. Augustine believes it to be disobedience.
On the other hand, the majority of early Church writers say that Adam fell as a result of pride. Pride is
the wall that separates humans from God. The root of pride is egocentricity, the state of being turned
in on oneself, self-love, lust for oneself. Beforei KS Cl ff X D2R ¢l a (G4KS 2 y
o0dzi G KSYy GKSNB | LIISFNBR | @FfdzS 2dzZiaARS 2F D
W RSEAIKEG (2 GKS SeSaQs 36y Rusdhd shféhedaryhdof WHile? 0
O2ffFLJASRY Y& 26y WLQ 200dzLJASR GKS FANRG LI I (
No place has remained for God: He has been forgotten, driven from my life.

The forbidden fruit failed to bring happiness to the first people. On the contrary, they began to
sense their own nakedness: they were ashamed and tried to hide fromGod. ¢ KA & | 6 NBy Sa
nakedness denotes the privation of the divine light-bearing garment that cloaked humans and
RSTSYRSR (KSY HBSR 2 Ti BROXQDWFENBR NBI OGA2y | Fif
sensation of shame. The second reaction was his desire to hide from the Creator. This shows that he
KFR f2adG Iff y2i0A2y 2F D2RQ&a 2YYALINBaASWHO8aByR

However, this was not a total rupture with God. The Fall was not a complete abandonment:
humans could repent and regain their former dignity. God goes out to find the fallen Adam;
0S0isSSy GKS (NBSa 2F tI N BNBS I NE BB hubbeEy @
g YRSNAY3I 2F D2R GKNRdzZAIK tFNFRAAS LINBFAIdzNB:
Testament, the humility with which the Shepherd seeks the lost sheep. God has no need to go forth
and look for Adam: He can call down from the heavens with a voice of thunder or shake the
foundationsoftheearth. , SO IS R2Sa y20 6AaK (2 0HestllwhtfQa
O2dzy i KAY & Fy Sljdad f | yR LBdzihsteadlofiebentio@ AdSm uteys ! R
words of self-justification, laying the blame for everythingon hiswife: ¥ ¢ KS g2 YIlIy 6K2Y
G2 0SS G6AGK YSI &aKS 3 @3S YS12F NyA @ G KB NI 62 NRBE S :
gave me a wife; it is You whoisto 0 f | YI&t@nS) Eve lays the blame for everything on the serpent.

The consequences of the Fall for the first humans were catastrophic. They were not only
deprived of the bliss and sweetness of Paradise, but their whole nature was changed and disfigured.
In sinning they fell away from their natural condition and entered an unnatural state of being.
All elements of their spiritual and corporeal make-up were damaged: their spirit, instead of striving for
God, became engrossed in the passions; their soul entered the sphere of bodily instincts; while their
body lost its original lightness and was transformed into heavy sinful flesh. After the Fall the human
LISNE2Y WoSOFYS RSFETY o060fAYRX yI{1SRI Ayhlebawayr 0 A
YR 1620S it o0SOFYS Y2NIlf X O2NNBghkbA thé ew | y
Theologian). Disease, suffering and pain entered human life. Humans became mortal for they had lost
the opportunity of tasting from the tree of life.

19



Not only humanity but also the entire world changed as a result of the Fall. The original harmony
between people and nature had been broken; the elements had become hostile; storms, earthquakes and
floods could destroy life. The earth would no longer provide everything of its own accord; it would have to
0S GAffSR WAYy (GKS a¢SIFda 2F &2dzNJ 7Tivéd $h@ animalsyiduld g 2 dz
05S02YS (KS Kdz¥ly o6SAy3Qa SySyey (GKS aSNLISyick g2d
him (Gen. 3:14-19). | £ f 2F ONXBIFI A2y ¢2dz R 0SS Toghed \&tOlumahit ( K
g2dZA R y26 Wgl Al F2NI FNBSSR2YQ FTNRBY (GKAA 02YyRI3SS
the fault of humanity (Rom. 8:19-21).

Chb{9v] 9b/ 9{ hC '51aQ{ {LbDb

After Adam and Eve sin spread rapidly throughout the human race. They were guilty of pride and
disobedience, while their son Cain committed fratricide. / Ay Q&4 RSAOSYyRIyGa azzy
about organizing their earthly existence. / | A Y KA Y& S{ ToneWfdhdzalokest debcendartsin@sQ ®
WGKS FIFIOGKSN) 2F G(GK2aS ¢gK2 RgStf Ay GSyda FyR Kt
GKS te8NB YR LIALISQT &Si [|dgy2SyKiSINI 26F 40 NR{yK &7-BR/NRE S
The establishment of cities, cattle-breeding, music and other arts were thus passed onto humankind
08 /FAyQa RSaOSyRIyGa Fta | adNNR3IFGS 2F GKS f2ai

The consequences of the Fall spread to the whole of the human race. This is elucidated by St. Paul:
WeKSNBF2NE |a aAy OFYS Ayd2 (GKS ¢62NIR GKNRdzAK 2
YSYy 06SOFdzaS | f t 5:)S yhis txk, WhicSRNIY HSRv 20vKPS /| KdzNOKQa ol &
W2NRIAYFET aAyQI YIFe& 0S dheRrBeNEoid2 2RO AK2 | LIYVIRMSHES NE 2
GN¥ yatlI SR y2aG 2yfeée a WwWoSOl dASy Iiiakds ONAym] all mghy SR
AAYYSSRIOSNSY i NSFRAy3Ia 2F GKS GSEG Y@ LINRPRAzOS R

If we accept the first translation, this means that each person is responsible for his own sins,

FYR y2i F2N ! RIH¥EAdamiisNderglyitha pddtyfeof2 yFdure sinners, each of whom,
AY NBLISFGAY3I !'RFEFYQa &AAYZIZ 0S|I NERINRBILRYyMYA oRE AYi2( :
sinfulness; we do not participate in his sin and his guilt cannot be passed onto us.

However, if S NBIR GKS GSEG G2 YSIYy WAY 6K2Y | f
0KS LI aaiay3a 2y 2F | RFYQa aAy G2 €t FdzidzZNE 3ISyS
sin in general. The disposition toward sin became hereditary and responsibility for turning away from God
sinuniversal. AsSt./ @ NAf 2F 1 £ SEFYyRNAI adld8asz Kdzyly vy (dzN
Il RFYQa aAy +Fa ¢S sttdlfOlraNd-dxBS 2KFA 49 el LAldzNSIdb a 4 Ay 2d N
WESONBG AYLIzZNARGEe FyR GKS FoARAY3 RINJySaa 27 LI
original purity. Sin has become so deeply rooted in human nature that not a single descendant of Adam
has been spared from a hereditary predisposition toward sin.

The Old Testament writers had a vivid sense of their inherited sinfulness: W. SK2 f R L &I
F2NIK Ay AYyAldzAides FYyR Ay SRHRYCKRIR VB AYRAKRS Ni KO 2(
iniquity of the fathera dzLJ2y (GKS OKAf RNBY (2 GKS 20:HAINRe lattey R
words reference is not made to innocent children but to those whose own sinfulness is rooted in the sins of
their forefathers.

From a rational point of view, to punishtK S Sy G ANB KdzYly NI OS F2NJ
But not a single Christian dogma has ever been fully comprehended by reason. Religion within the
bounds of reason is not religion but naked rationalism, for religion is supra-rational, supra-logical.

The doctrine of original sin is disclosed in the light of divine revelation and acquires meaning with
NEFSNBYyOS (2 (KS R23AYI 2F (GKS |i2ySYSyid 27 Kd:
trespass led to condemnation for all men,sooneml Y Q& | Q4 2F NARIKGS2dzay Sa
foralmen. C2NJ a 06& 2YyS YlIyQa RA&Z20SRASYOS Ylye g
many will be made righteous... so that, as sin reigned in death, grace also might reign through
righteousy Saa (G2 SOSNYyILf fAFS OGKMB2aEK WSadza / KNA AT
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The first-created Adam was unable to fulfill the vocation laid before him: to attain deification
and bring to God the visible world by means of spiritual and moral perfection. Having broken the
commandment and having fallen away from the sweetness of Paradise, he had the way to deification
closed to him. Yet everything that the first man left undone was accomplished for him by God
Incarnate, the Word-become-flesh, the Lord Jesus Christ. He trod that path to the human person
which the latter was meant to tread towards Him. And if this would have been the way of ascent for
the human person, for God it was the way of humble condescension, of self-emptying (kenosis.

St.t Fdzt OFffta [/ KNAAG GKS WAaSO2yRCECKEI YRNAE O2YH
GKS SFENLIKZ F Yhy 2F RdAUGT (KS548.512 pakllelidft was A &
developed by St. John Chrysostom, who emphasized that Adam was the prototype of Christ: ¥Y! RI Y A

the image of Christ ...as the man for those who came from him, even though they did not eat of the
tree, became the cause of death, then Christ for those who were born of Him, although they have done
no good, became the bearer of righteousness, which He gave to all of us throughthe CNR &4 &4 Q @
Few people accepted the second Adam or believed in Him when He down to earth.
¢KS LYOFINYyIraS wSadzasz 2 K2 adzZumbSnyBidek td J¢wR and folfy
[Greek, skandalo® (2 DSy (i1®3). PécixingHimself t& bdIbd and making Himself equal to
God, Jesus scandalized Jews and was accused in blasphemy. Asto the Greeks, Christianity was folly for
them because Greek thought sought a logical and rational explanation for everything; it was not within

its power to know a suffering and dying God. For many centuries Greek wisdom built a templeto  WI

dzy 1 Y2 6Y D2 R Qlt wad intafaéile ofund¥érstamdinghow an unknowable, incomprehensible,
all-powerful, almighty, omniscient and omnipresent God could become a mortal, suffering,
weak human person. A God, Who would be born of a Virgin, a God Who would be in swaddling
clothes, Who would be put to sleep and be fed with milk: all of this seemed absurd to the Greeks.

Even among the Christians of the first centuries, the mystery of gopdmanhood was explained in a
differentways. LY G KS aS02yR OSyldz2NE GKS 52 0SS A deiely
transparent: it only seemed that He suffered and died on the Cross, while God in fact,
being passionless, could not suffer at all. The Docetists considered all that was material and corporeal
to be evil and could not concede that God had put on sinful and evil flesh, that He had united Himself

NJ
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withdust. ¢ KS 20KSNJ SEGNBYS gt a GGKIG 2F ! NAFYAAY 641

of God to the level of created being. How were extremes to be avoided and how was the Church to
find a legitimate explanation for the Mystery of Christ?

THE CHRIST OF THE GOSPELS: GOD AND MAN

In the Gospels Jesus Christ is simultaneously revealed as both God and man: all of His actions
and words are those of a human being and nonetheless marked with the divine imprint. Jesus is born
like all other children, but from the Holy Spirit and the Virgin rather than from a husband and a wife.
Brought into the temple like other infants, He is greeted by a prophet and prophetess who recognize
Him as the Messiah. WS adzd 3INRBga FyR 0S02YSa adNR2y3a Ay
the age of twelve He sits in the temple among the teachers and utters mysterious words about His
Father. Like others, He comes to be baptized in the Jordan, but at the moment of immersion the voice
of the Father is heard and the Holy Spirit appears in the form of a dove. Tired from a journey, He sits
by a well and asks a Samaritan woman to give Him a drink, yet He neither drinks nor eats when offered
food by His disciples. He sleeps in the stern of a boat, but subdues a violent storm after being awaken.
Ascending Mount Tabor, He prays to God as any other person, but is transfigured and reveals the Light
of His divinity to the Apostles. At the tomb of Lazarus He mourns the death of a friend, yet at the
g2NRaA W[ I | He NedhIm flonNthedd&dH @ut of fear Jesus prays to His Father to remove
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world. Finally, He accepts humiliation and crucifixion, and dies on the cross like a criminal, yet on the
third day He rises from the tomb and appears to His disciples.

¢CKS D2allJSta aLlSIF{ ANNST dvadhaulll dote thak, thoughNaped Q &
by God, the Gospels were nevertheless written by living people, each of whom described events as he
saw and understood them, or as he heard about them from witnesses. In the four Gospel accounts
there are differences in details, but these differences bear testimony not to contradiction but to their
unity: had the narratives been absolutely identical, we could conclude that their authors conferred
among themselves or copied from each other. The Gospels are testimonies in which each fact is true
though set out from different perspectives.

THE CHRIST OF FAITH: ONE PERSON IN TWO NATURES

The Gospels speak of Christ as both divine and human, and Church Tradition was faced with the
task of formulating a dogma on the unity of the divinity and humanity in Christ. This dogma was
developed in the course of the Christological debates of the fourth to seventh centuries.

In the second half of the fourth century Apollinarius of Laodicea spoke of the pre-eternal
God-Logos Who took human flesh; in his opinion, Christ did not possess a human intellect or soul.
In the person of Christ divinity merged with human flesh, which together comprised a single nature.
According to the Apollinarian teaching, Christ could not be fully consubstantial with humans as He was
without a human intellectandsoul. | S g1 & | WKSI @gSyfte& YlIyQ K2 KI
not a complete earthly human being.

Diodore of Tarsus and Theodore of Mopsuestia represented a different tendency in
Christological thinking. They taught that within Christ there existed two separate, independent natures
which related to each other in the following way: God the Logos abided in the man Jesus of Nazareth
2 K2Y 1S KFR OK2aSy |yR Iy2AyiSR YR gAGK .2 K2
The union of humanity with the Divinity was not absolute but relative: the Logos abided in Christ asin a
temple. The earthly life of Jesus, Theodore believed, was the life of a human being in contact with
the Logos. God from eternity foresaw the highly virtuous life of Jesus and in view of this elected Him as
His organ and as the temple of His divinity. At first, at the moment of birth, this contact was
incomplete, but as Jesus grew in spiritual and moral perfection it became fully realized.

Ly GKS FAFUGK OSyildaNE ¢KS2R2NXQa RAaOALX ST bS
Ay aSLINFXdGAy3a /KNRaAlGQa (o2 yIlGdz2NBSaz YF{Ay3 | R
GKS GSYLIXS FTyYyR (KS (MhSS! 2YKR2aKEIRADIH2 RA Y YRUQEKS Y
Nestorius preferred to refer to the Holy Virgin as Christotokogthe Birth Giver of Christ, the Mother of
Christ) and not Theotokoqthe Birth Giver of God, the Mother of God), for, he said, Mary did not give birth
to the Divinity. Popular disturbance regarding the term Theotokos(the people refused to renounce this
attribution of the Virgin Mary which had been sanctified by Tradition), together with St. Cyril of
l £t SEF YRNA Q& LJ2 adbidnEndzed td thelicbniotatio? if 43b & &he Third Ecumenical
Council in Ephesus, 8 KA OK T2 NXdzf i SR 00 K2dzZaK y20 RSFrday A GA DS

In speaking about the Son of God, the Council of Ephesus mainly used the terminology of
St./ @NRT X gK2 GlFdAKG y2i GKS WwO2y il Okte Iacaziationl K S
God had appropriated for Himself human nature, while remaining at the same time who He is:
although perfect and complete God, He had become a human being in the fullest sense. In order to
counteract Theodore and Nestorius, St. Cyril constantly asserted that Christ was a single Person,
a single Hypostasis. Thus Mary gave birth to the same Person as God the Word. Following this
reasoning, St. Cyril thought that to renounce the title Theotokosvould mean to renounce the Mystery
of the Incarnation of God, for God the Word and Jesus the man are one and the same.
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THE UNITY OF NATURES
By the middle of the fifth century, a new wave of Christological debates became linked with the
names of Eutyches, an archimandrite from Constantinople, and his supporter Dioscorus, St. / & NJA f ¢
successor to the episcopal throne of Alexandria. 9 dziil @ OKS&a aLk21S Ay GSNyxa 2
thedivinitywA 0§ K G KS KdzYFryAde Ayid2  WaiAy3atS AyOF NYI
O2yairaitSR 2F G662 ylIGdzZNBA 0STF2NBE (KS dzy A2y > 0 dz
The Fourth Ecumenical Council, convoked in 451 at Chalcedon, condemned Eutychian
az2y2LIKeaAdAay FyR LINROfFAYSR GKS R23IYF 27F Wi
RAGAYS | yROORMRAWAD G2 (GKS [/ 2dzy OAf Qa GSFOKAyYy3S
its properties, yet Christ is not divided into two persons; He remains the single hypostasis of God
theWord. ¢ KAd 0SSt AST sl a SELINBaaSR Ay G(KS /[ 2dzy OAt
same Son, our Lord Jesus Christ, perfect in Divinity, perfect in humanity, truly God, truly human being,
with a rational soul and body, consubstantial with the Father in His Divinity and consubstantial with us
in His humanity.., one and the same Christ, the Son, the Only-begotten Lord, discerned in two natures
without confusion, without chay 3S> gA 0 K2dzi RAGAAAZ2Y I gAGK2dzi &
These clearly-defined formulas demonstrate the refinement and insight that theological
thought had reached in the Christian Church by the fifth century. At the same time they show the
caution with which the ChurOK CI 0§ KSNBE dzaSR RAFFSNByd G§SN¥xya
Ay SELINBGaeNIf EBHMY & 6SNB dzaSR (2 O2y@gSée GKS dzy
GAUK2dzd OKIFy3aASs gAGK2dzi RAGAAAZ2Y S & A.(TKeduoioid of & S L.
the divine and human natures in Christ is a mystery which transcends the intellect and no term is
capable of describing it. What is spoken of with precision is how the natures are not united: this is to
avoid heresies which could confuse, change and divide the natures. However, how the natures are
united, remains concealed from human intellect.

TWO ACTIONS AND TWO WILLS

In the sixth century some theologians, while confessing the two natures of Christ, spoke of Him
as having a single divine-K dzY' | YA 2Wf 11 | & AH¢ngkeftle nathy’ & MhB Befiesy called
Monoenergism. Again, at the beginning of the seventh century another movement arose,
Monothelitism, which recognized in Christ only divine will by claiming that His human will was
completely swallowed up by the divine. Apart from pursuing purely theological goals, the Monothelites
hoped to reconcile the Orthodox with the Monophysites by means of a compromise.

There were two main opponents of Monothelitism in the middle of the seventh century:

St. Maximus the Confessor, a monk from Constantinople, and St. Martin, the pope of Rome.

St. Maximus taught that there were two energies and two willsin Christ: ¥/ KNA a0 X o6 SAy 3
made use of a will which was naturally divine and paternal, for He had but one will with His Father;

being Himself man by nature, He also made use of a naturally human will which was in no way opposed

G2 (G4KS Cl th&Sebkhca of the Hurha® Wil in Christ is especially evident in His prayer in

the garden of Gethsemane: Waé& CI UKSNE AF Al 0SS L2&aarof Sz f
y2i a L gAff I aa) Thisprayerkvautt hageléerlifposéibdelhdd theéhuman

will of Christ been fully swallowed up by the divine.

For his determination to confess the Christ of the Gospels, St. Maximus was subjected to cruel
punishment: his tongue was cut out and his right hand amputated. Like St. Martin, he died in exile.
However, the Sixth Ecumenical Council of Constantinople, 680-681, upheld completely St. a | E A Y dz& ¢
teachingg W2 S LINBI OK GKIFG Ay 1T AY O/ KNRaAGO GKSNB | N
energies without confusion, without change, without division, without separation. These two natural
wills are not opposed to each other... but His human will submits itself to the divine and omnipotent
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g A f Als ©2fdly human person Christ possessed free will, but this freedom did not mean the choice
between good and evil. The human will of Christ freely chooses only the good: there can be no conflict
between His human and divine wills.

In these ways the Mystery of the divine-human Person of Christ, the New Adam and Savior of
the world, was made manifest in the theological experience of the Church.

REDEMPTION

Ly GKS bS¢ ¢SadlyYSyd /KNRadG Aa | OFff SR GK
race (Matt. 20:28; 1 Cor. 1:30). The original Greek word IytrosisY S y & WNI yaz2yY Qs
money the payment of which gives freedom to a slave or life for someone sentenced to death.

The human person fell into the slavery of sin and required redemption in order to liberate him from
this slavery.

The early Church writers posed the following question: to whom did Christ pay this ransom for
humanity? Some suggested that the ransom was paid to the devil through whom humans had become
enslaved. Origen, for example, asserted that the Son of God surrendered His spirit into the hands of
the Father and gave His soul to the devil as a ransom for humanity. St. Gregory the Theologian
rebuked Origen for his interpretation of redemption: WL ¥ G KS 3ANBF G FyR Yz2al
high priest and sacrifice is given as the price of redemption to the evil one, then how grievous this is!
¢KS ONAIFYR NBOSAGSa y20 2yfeé (GKS LINAROS 2F (K

St. DNBI2NE 2F bedal AYUOGSNIINBGa GKS NBRSYLI A
I KNRAAGZ Ay 2NRSNJ G2 NIyazy LIS2L¥WOSI 2FFDIONRO SK
SAGAYAGRT (GKS RSQOAf NHzZKSa dzLR2Yy AG Fa oFAGE o

and perishes.

A different interpretation has it that the ransom was paid not to the devil, as he has no power
over humans, but to God the Father. This point of view was articulated by some Western medieval
theologians (in particular, by Anselm of Canterbury). ¢ KS& Of F A YSR GKIF G LINR®
I NP dza SR D2RQa Iy 3S NdecéssyriR requiteld gatisfitiofd Asyh& huradzsadiificeO S
could suffice, the Son of God Himself became the ransom in order to satisfy divine justice. ChNA & (i Q
death satisfied divine anger and grace was returned to the human race. The acquisition of this grace is
impossible without certain merits like faith and good works. Since humans do not possess these merits,
they can derive them from Christ and from the Saints, who in their lives accomplished more good
works than was necessary for their salvation, and so had them in abundance to share. This theory,
which rose at the heart of Latin scholastic theology, bears a juridical stamp and reflects the medieval
concept of an offended honor that demands satisfaction. According to this understanding, the death
of Christ does not abolish sin, but merely liberates the human person from responsibility for it.

The Eastern Orthodox Church reacted to this understanding in the twelfth century. The Local
Council of Constantinople, which was convoked in 1157, stated that Christ brought His redemptive
Sacrifice not to the Father alone, but to the Trinity asawhole: W/ KNRA a0 @2f dzy G NAf &
Sacrifice, offered Himself in His humanity and Himself accepted the Sacrifice as God with the Father
and the Spirit... The God-man of the Word offered His redemptive sacrifice to the Father, to Himself as
D2RXZ YR (2 (KS {LANARGOPDPDPQ

Many early CK dzZNOK | dziK2NR | @2AR Ff G23SGKSNJ (KS
taking redemption to mean the reconciliation of the human race with God and adoption as His
children. ¢ KS& &LIJSF]1 2F NBRSYLIIA2Y a GKS YIFIyATSaidl
by the words of St. John the Theologian: WC2 NJ D2R a2 f 2@SR (GKS g2Ni
that whoever believes in HimshoulR Yy 24 LISNRA & K 0 dzi K| @BnoSheSned/df
God the Father but His love that lies behind the sacrificial death of His Son on the Cross.
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Every human being is recreated and renewed in Christ. The redemptive act of Christ was not
I O02YLI AAKSR F2NJ Iy I06adNF OG0 WYI &arQst.8ymeorlds2 LI S
WD2 R &S y-Begotteh $on ta §afthefor you and for your salvation, for He has seen you and
destined you to be His brother and co-K S A N &
It is in Christ that the whole history of the human race receives justification, perfection and
absolute meaning, including the Fall and expulsion of humans from Paradise. The Incarnation of Christ
and His redemptive act have even greater meaning for humans than the very act of their creation.
CNRY GKS Y2YSylG 2F D2RQa&a LYOIFNYylF(GA2Yy 2dzNJ KA &/l
with God, so close to Him, and perhaps even closer to Him than were the first human beings.
/| KNRAG ONRYS& tWANMARARSAXSH S / KdzZNOK Zreigh Kih Nk, | S
It is in Christ that the purpose of human existence is realized: communion with God, union with
God, deification. According to a work ascribed to St. al EAYdza GKS [/ 2yw¥Fdaaz
the salvation of all men and hungers after their deificatioy” QI His immeasurable love for humans
Christ ascended Golgotha and endured death on the Cross, which reconciled and united the human
race with God.

Chapter 7: The Churah@URCH AS THE KINGDOM OF CHRIST

We¢KSNE Oly 0SS y2 [/ KNRalGAFryAGe gAGK2dzi GKS
at the beginning of this century. ¢ KS / KdzNOK A& / KNXadQa YAYy3IR2Y:
and into which He leads those whom He has chosen as His children and who have chosen Him as their
Father.

The Greek word ekklesiZ@ Y SIF yAy 3 W/ KdzNOKQX Wl aaSvyote 27
Wi 2 The christ@ndChurch is an assembly of those called by Christ, of those who have believed in
Him and live by Him. Yet the Church is not merely a society or fellowship of people united by their
faith in Christ, it is not just a sum total of individuals. Gathered together, the members of the Church
comprise a single body, an indivisible organism.

The first to refer to the Church as the Body of Christ was St Paul: WC2 NJ 6 & 2y S { LJA
baptized into one body T Jews or Greeks, slaves or free T and all were made to drink of one Spirit...
Now you are the body of Christ anR A Y RA @A Rdzl £ £ & Y13:¥30 3)NHhrodkF theA i Q
sacraments, and especially the sacrament of communion in the Body and Blood of Christ through the
eucharistic bread and wine, we are united with Him and we become one bodyin Him: ¥. SOl dea S
Ad 2yS OoONBIFIRX 6S 6K2 INB Ylye NS 2yS ©0aRe:
The Church is the eucharistic body of Christ: the Eucharist unites us to Him and to each other. And the
closer we are to God, the closer we are to each other; the more we are filled with love for Christ,
the stronger our love for our neighbor. In being united to God through a life in the sacraments, we are
united to each other, we overcome our usual lack of communication and alienation, and we become
members of an undivided organism tied to each other in a union of love.

The Mystery of the Church was prefigured in the people of Israel, who was chosen and set apart
from the other peoples. According to its own understanding, the Christian Church is the only
legitimate heir to the biblical religion of revelation. This revelation is preserved and continued in the
| KdZNOKQ& ¢NIRAGAZ2Y S 6KAOK AyOfdzRSa 020K GKS h
earthly life, of His miracles and teaching, His death and resurrection. It also includes the experience of
the primitive Church, the teachings of early Fathers and Ecumenical Councils, the lives of Christian
saints and martyrs, the liturgy, the sacraments, and the entirety of spiritual and mystical experience,
transmitted from generation to generation. In other words, Tradition in Orthodox understanding
means the continuity of theological teaching and spiritual experience within the Church from
Old Testament times up to the present.
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It is absolutely essential for a Christian to be a member of the Church, to be connected with
0KS NB@StlFiA2y 2F D2R 6KAOK Aada LINBASNUSR Ay
The experience of God is what is given to individuals, but the revelation of God belongs to the whole
body of the Church. The personal experience of each individual believer is to be incorporated into
the collective memory of the Church. Every person is called to share his experience with others, and to
examine it against the revelation which is given to people as a body, as a community. In this way
the Christian becomes united with other Christians and the house of the Church is formed from
individual stones.

THE ATTRIBUTES OF THE CHURCH

The words of the Nicene-/ 2y &l yiGAYy2LX S / NBSRX WL 06SftASQO
/| KdzZNOKQ>X RSTAYS -HukaBorganrdzZNOK | & | RAGAYS

The Church is ong, for she is constituted in the image of the Holy Trinity and reveals the mystery
of unity in essence, while being differentiated in hypostases: she consists of a multitude of separate
hypostatic persons welded together by unity in the faith and in the sacraments. As St. Paul says,
WeKSNE Aad 2yS 02Re& | Y RithdyebaptisrhJankBod shdrathe2of & all] 2 NJ
K2 Aa F02@0S Fff Iy R44bKNBDEKe sdme dnity bmybhg Chkisfiansthiatf Q
Jesus Christ prayed at the Last Supper: W1 2 f & CI (G K S NBy Nam& SHich Thoki Kadf givkny
Me, that they may be one... | do not pray for these only, but also for those who believe in Me through
their word, that they may all be one; even as Thou, Father, art in Me, and | in Thee, that they also may
beinUda Q O W2-K)Yy MTYMM

St. Paul speaks of the holinessof the Church by comparing Christ with a bridegroom and
the Church with hisbride: ¥/ KNA &G f 29SR GKS / KdzZNOK | yR 3l @S
her... that He might present the Church to Himself in splendor, without spot or wrinkle or any such
GKAY3Is GKIFG aKS YAIKG 0S 5821 &he bayciy ofithe(iCKuzclzd 0 f
O2yRAGA2YSR y2i o0& /KNARalQa K2fAySaa Ia KSNJI K
called. The Apostles in their EpistlesrefSNJ (102 / KNAAGAFYya Fa WGKS al Ay
Ad y24 |y dzybddFrAylrofS ARSI O My Chiidtids is yaledNds T 2
K2f AySaa FyR (KNRdzAK2dzi GKS / KdzZNOKQ& K h@haa NB
managed to transcend sin and the passions are very few. The majority of Christians are sinners who
are members of the Church not by virtue of a holiness attained, but by virtue of their striving for this
holiness and their repentance. ¢ K S/ Ktakd\Nidx&K s@nctify them and lead them to God. In this
sense it is said of Christians that they are in patria et in viar in the homeland and on the way, that is,
simultaneously within the Church and yet on the way towards her.

The word Catholic(Greekkatholike) Y SI y a4 Wdzy A OSNALF £ QX dzy AGA Y :
world, and including the saints and the departed. St./ @ NAf 2 F WSNHzAl £ SY al &a
Catholic because she universally and unremittingly teaches all that ought to be a part of human
knowledge T 1 KS R23AYlF 2F GKS @GA&aA0fS |yR (KSAtfsy, DA &
the Church was a tiny community consisting of the disciples of Christ in Jerusalem. By the end of the
first century, however, due to the preaching of the Apostles, communities had been formed in Rome,
Corinth, Ephesus and in other towns of Europe, Asia and Africa. All of these communities, each headed
08 Ala 26y o0AaK2LIE O2YLINARASR | aAy3atsS WdzyiA @SN

The apostolicityof the Church is derived from the fact that it was founded by the Apostles,
preserves the truth of their teaching, receives succession from them and continues their mission on
earth. ¢ K 0 GKS / KdzZNOK Aa W0 dxpobtlés andRNRYLIKISKIS OF A digdilRalG
(Eph. 2:20). By apostolic succession we mean the unbroken chain of ordinations (episcopal
consecrations) going back to the apostles and coming down to present-day bishops: the Apostles
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ordained the first generation of bishops, who in turn ordained the second generation, and so on down

to our times. Christian communities whose succession has been broken are considered to have fallen

away from the Church until their apostolic succession is restored. The bishops continue the ALJ2 & G f S
mission on earth T a mission of ministry, preaching, the guidance of existing church communities and

the creation of new ones.

Not only the bishops and priests, but every member of the Church is called to an apostolic,
missionary service, to preach Christin word and deed: ¥D2 GKSNBF2NB FyR YI 1S
baptizing them in the N YS 2 F (KS ClI GKSNJ FyR 27F (K819.2Yy
This Mission, which was laid by Christ upon the Apostles and their successors, is at present far from
complete. There are on earth whole nations which have barely been touched by the preaching of
Christ, vast areas where the word of the Gospel has yet to be heard fully. Some countries that were
once Christian have now returned to paganism and unbelief and require a new preaching of
the Gospel, new apostles.

THE CHURCH HIERARCHY
From apostolic times there existed in the Church a hierarchical priesthood: certain men chosen
to celebrate the Eucharist and lead the people. The Book of the Acts (6:6) speaks of the election of
seven deacons (Greek diakonox WASNIIYyGiQT 2NJ WYAYAAHSNRO Iy
The Apostles founded Christian communities in the various cities of the Roman Empire where they
preached and ordained bishops and presbyters to lead these communities.
The three-fold hierarchy of bishops, presbyters and deacons has existed in the Church from a
very early time, though probably not from the first century. In the letters of the Apostles we cannot
see any clear distinction between bishop and presbyter T both terms are used most often as
synonyms: WC KA A A& ¢gKeé L tSTdh e2dz Ay [/ NBGST GKI G
elders (presbyters) in every town as | directed you, if any man is blameless, the husband of one wife,
YR KAada OKAfRNBY IINB 0StASOSNEPOD C2NJ [1:5D.A
In apostolic times there was still no distinction between diocese and parish: the church community,
whether it was in Crete, Ephesus or Rome, incorporated all the faithful of that city or country and was
I W20t Q / KdZNOK O6GKFG Aaz |/ KdzZNOK 2F GKFG f
But as the Church expanded there arose a need for senior presbyters in charge of communities
in a single province and possessing the right to ordain presbyters for these communities. As early as
the second century St. Ignatius clearly refers to the bishop as the head of the Church & the presbyters
as his concelebrants, of one mind as him and in subjection to him: W¢ KS LINB &6 & 3 SN&E | N
the bida K2 L) a GKS & (nNdbjécHng théinTFelved to theBbiBdK) e presbyters are
subjecting themselves to Christ in his person. For St. Ignatius the bishop embodies the plenitude of
the Church. To be out of harmony with the bishop is to break away from the Church. The three-fold
hierarchy has to be treated with greatest respect on the part of the faithful: W! f f Y dza
0KS RSIFO2ya | & ehtfalNkha hiskdps as@eRuYCristyHiRISAIf... the presbyters are to
be respected as the assembly of God, as the hostofangels. 2 A 1 K2dzi G KSY GKSNXB A&
The Church teaches that the moral imperfection of the celebrant in no way affects the validity
of the sacraments, for when the priest celebrates the services he is but an instrument of God. It is
Christ Himself Who baptizes people; it is He Who offers the Eucharist and communicates the people;
it is He Who in the sacrament of confession absolves sins. In the rite of confession the priest says to
0KS LISYyAlSyiGs W. SK2fRX [/ KNxaild aidlyRa KSNB Ay
gAlUySaas o0SFNAYy3A GSadGAY2y @ 0ST2NB However, ifXHristin f f
His infinite mercy tolerates sinful servants of the Church as He tolerated Judas among the apostles,
this in no way justifies those ministers of the Church who are unworthy of their vocation. The moral
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imperfection of priesthood and the sins and vices of the clergy have always been an illness and a bane
to the Church. They undermine the authority of the Church in the eyes of the people and destroy their
faith in God, even though they do not affect the validity of the sacraments. God is above all judged by
the actions of His servants, for they are the image of Christ in the Church. Itis indeed demoralizing for
one to see in a priest indifference instead of compassion, disdain instead of love, depravity instead of
moral purity, hypocrisy instead of sincerity. A priest carries on his chest a Cross bearing an image of
Christ crucified for humanity. He is therefore expected to show the same compassion and love as

Christ Himself showed. W{ S G(KS 0SSt ASOSNA Iy SEIYLGRZIAYY &L

says St. Paul to the newly-ordained Timothy.

WOMEN IN THE CHURCH

Throughout the entire history of the Church only men have been permitted to serve as priests
and bishops. This is not a tradition that merely stems from the inequality between men and women in
the ancient world. From the very beginning priesthood has been a service of spiritual fatherhood.
A woman can be a mother, wife or daughter, but she cannot be a father. And while motherhood is not
inferior to fatherhood, its mission, service and vocation are different. Only a child knows what
distinguishes fatherhood from motherhood even though he cannot express it in words. The difference
between spiritual fatherhood and any other form of service is known to every Christian who has a
spiritual father. The Orthodox Church takes a negative view of the recent introduction of women
priesthood in some Protestant communities. This is not simply because Orthodoxy is traditional and
conservative, neither does Orthodoxy wish to denigrate women or consider them lower than men. Itis
because Orthodoxy, taking fatherhood in the Church very seriously, does not want it to vanish by

entrusting to women a service alientothem. 2 A G KAY G(GKS / KdzZNOKQa 2 NHI yA

particular functions and is irreplaceable. There is no substitute for fatherhood and if the Church were
to lose it she would be deprived of her integrity and fullness by becoming a family without a father or
an organism without all of its necessary members.

It is in this sense that we can understand the Christian attitude toward marriage and the role of

the woman in the family. ¢ KS / KNAAGALFY FlFYAf& A& | wavylff

Church. According to apostolic teaching, it is the husband, not the wife, who is the head of the family.
However, the headship of the man does not entail inequality. The power of the man is the same

LI26SNI 2F f20S |4 [/ KNRNZ&GI QK SLI2 KIENIAKY AdaK S dzoKed3NIRIK

subject in everything to their husbands. Husbands, love your wives, as Christ loved the Church and
gave Himself up for her... Let each one of you love his wife as himself, and let the wife see that she
NBaLISOGa GKSs:26238) Hhem@adshi of #edhusband is his readiness to sacrifice
himself in the same way as Christ loves the Church. As head of the family the husband must love and
respect his wife: W[ A1 S¢6AaS @&2dz Kdzaol yRaszx fAGS Ondndrioh
the woman as the weaker sex, since you are joint heirs of thS I NJF OS 2 F f AtFS&
inequality, but a harmonious unity that retains different functions which should exist in both family
and the Church. For if the family is a domestic Church, then the Church is a large family.

The fatherhood of the priest is not limited by his function as head and guide of the community.
In fact, leadership of the community is sometimes entrusted to a woman. For example, Orthodox
convents are always under the guidance of an abbess who directs not only the nuns but also the priests
who serve the convent. In the convents of the Byzantine era there were female elders who had the
right 12 KSIF N G4KS V 8zsh&h@ sadththehtToSBapdisin 2nyéecil circumstances can be
carried out validly and legally by a woman, for example, if the candidate is on the verge of death and
there is no priest at hand.
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However, there are no instances in Church history when women served the Liturgy or ordained
priests, as now is the case in some Protestant communities. The priest celebrating the Eucharist
symbolizes Christ, God who has become man, a male. The Church attaches great importance to
liturgical symbolism: in the Orthodox understanding of symbolism, between the symbol and the reality
there is a direct interdependence so that, should the symbol be changed, there is a change of
the reality which stands behind it.

There were, however, in the early Church deaconesses with a wide range of obligations.
For example, they helped the bishop perform the sacrament of Baptism and took part in the
celebration of the Eucharist. The question of whether to restore the institution of deaconesses is now
open for discussion in the entire Orthodox Church. It can be answered positively by a Pan-Orthodox
Council, if such a Council would ever be convened. In actual fact, many important and irreplaceable
services within the Church akin to those of deaconesses in the early Church are carried out by women
today: they bake the bread for the Eucharist, read and sing in church and quite often direct the choir.

THE MOTHER OF GOD AND THE SAINTS

2SS OFly @2dzR3IS (GKS [/ KdzZNOKQa FiddAddzRS G261 NR

Most Holy Mother of God. The Church glorifies Her more than all of the Saints and even more than the
angels. { KS A & LINI A &S R hohoyableKhanytlye Xherbibim atd ¥&dddScompare more
3f 2 NR 2dz&a G K| {he ok Birgif iStheIMbtlieAoYCO€t and Mother of the Church T it is

in Her person that the Church glorifies motherhood. a2 i KSNK22R Aa&a |y AydS

dignity and it may be noted that those Protestant churches that have entrusted to women the
celebration of the Eucharist and other priestly functions neither venerate the Mother of God nor pray
to Her. Yet the church community deprived of the Mother of God loses its fullness in the same way
that a community deprived of the priesthood is not a complete Church. If fatherhood is realized in the
person of the hierarchy T the episcopate and the priesthood T then motherhood is personified in the
Church in the Most Holy Mother of God.

The Orthodox Church glorifies the Mother of God as Ever-Virgin (aeipartheno$. This term was
upheld by the Fifth Ecumenical Council in 533 and emphasizes the virginity of the Mother of God
0STF2NBX RdzNARY 3 | y%Re idaldicSIdd Mosk Hbly, Mods® Bure andl Mindculate.
The Orthodox Church follows early Church tradition in believing that the Holy Virgin after Her death
rose again on the third day and was assumed bodily into Heaven like Christ and the Old Testament
saints Enoch and Elijah.

Very little is said in Holy Scripture about the Holy Virgin: her place in the New Testament is very
modest, especially if we compare it with the place she occupies in the life of the Church.
The veneration of the Mother of God in the Orthodox Church is based not so much on Scripture as on a
centuries-old experience of many people to whom, in one way or another, the Mystery of the
Holy Virgin was revealed.

The Mother of God stands at the head of the host of Saints glorified by the Church.
The veneration of the Saints and prayers addressed to them is an ancient tradition of the Church
preserved from apostolic times. Accusations that the Church worships people on the same level as
God, thereby breaking the commandment, W, 2 dz a KI f f G2NEKAL 0KS [
& 2 dz & S NIS QGreeklthhd®gy deke3 alzfedt distinction between worship (latreia) of God and
veneration (proskynesisof the Saints. The latter are venerated not as gods, but as people who have
attained a spiritual height and who have become united with God. The Saints are closely connected
with each other and with Christ. In venerating the Saints we venerate Christ, Who lives in them.

Official numbering among the Saints, or canonization, is a comparatively late phenomenon:
there were no acts of canonization or glorification in the early Christian Church. A martyr who suffered
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for Christ soon after his death would become the object of reverential veneration by believers;
they would pray to him and would celebrate the Liturgy on histomb. To this very day thereis a rulein
the Orthodox Church whereby the Liturgy is celebrated on the relics of the martyr or a saint.
This emphasizes the link between the Church on earth today, made up of living people and the Church
triumphant in Heaven, made up of Saints glorified by God. It also shows how the martyrs are the basis
and foundation of the Church. W¢ KS o60f 22R 2F GKS YINI&@NB Aa GKS

The veneration of a particular saint is not a result of the act of canonization.
Actually, the reverse is true: canonization comes as a result of the popular veneration of a saint.
There are saints about whose lives almost nothing is known, and yet their veneration is universal.
A good example is St. Nicholas, Archbishop of Myra in Lycia (the fourth century). He is glorified by
Christians of both the Eastern & Western Churches, heis loved by both children and adults (Christmas
holidays in the West would be unthinkable without Santa Claus visiting the home & bringing presents).
Even non-Christians who pray to St. Nicholas receive help from him. This universal veneration of the
sSsAyid A& NR2GSR Ay GKS SELSNASYyOS 2F Ylyeée 3ISy
those thousands of individuals whom he has helped and whom he has saved from death.

Some people find it difficult to understand why it is necessary to pray to the Saints when there
is Christ. Yet the Saints are not so much mediators between us and Christ: rather, they are our
heavenly friends, able to hear to us and help us through their prayers. Someone who has no friends in
heaven cannot properly understand this reverential veneration which surrounds the Saints in
the Orthodox Church. It has to be said, therefore, that those Christian communities which have no
direct and living communion with the Saints, cannot fully experience the completeness of the Church
as the mystical Body of Christ uniting the living and the dead, saints and sinners.

THE HOLY ICONS

In the Orthodox Tradition the icon is not merely an adornment in the church building or an
object to be used in worship: people pray before it, they kiss it and treat it as a sacred object.

In spite of the existence of icons from distant antiquity there have at various times been
tendencies opposed to the veneration of icons. In the seventh and eighth centuries these tendencies
culminated in the iconoclast heresy that was condemned at the Seventh Ecumenical Council.

The perennial accusation of the iconoclasts against the venerators of icons was that of idolatry.

The basic argument was the Old Testament prohibition to depicting God: W, 2dz a K| f y 2
yourself a graven image, or any likeness of anything that is in heaven above, or that is in the earth
beneath, or that is in the water under the earth; you shall not bow down to them or serve them;
F2NJ L GKS [ 2NR @& 2 dzNR03B)RIt id obViods, hod&ér, fthat dzd woRl2qRofed 6 9
are directed at the idols of pagan peoples who worshipped them.

The New Testament is the revelation of God Who became man and Who could be seen by
people. That which is invisible cannot be depicted in images, while that which is visible can be depicted
as itis no longer the product of fantasy, but a reality. St. John of Damascus presents us with the notion
that the Old Testament prohibition of depicting the invisible God points towards the possibility of
depicting Him when He becomes visible: WL i A& 20 @A2dza GKI G 6KSy @&2dz
then you may depict Him clothed in human form. When the invisible One becomes visible to flesh,
you may then draw His likeness... Use every kind of drawing, word, or colorQ ®

The iconoclast heresy of the eighth century was a continuation of the Christological heresies
discussed at earlier Ecumenical Councils. The defense of icons became a defense of the belief in the
Incarnation of Christ, for iconoclasm was one of the ways of denying the reality of this Incarnation.

For the Orthodox, the icon is not an idol substituting the invisible God, but a symbol and sign of His
presence in the Church. The Fathers of the Seventh Ecumenical Council concurred with St. Basil the
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that, in bowing down to the icon, the Christian does not worship wood and colors, but the one
depicted on wood: Christ, the Holy Virgin, the Saints. There is therefore nothing in common between
idolatry and the veneration of icons. The icon is not something standing before the human person as a
sole and self-sufficient object for worship. It is not even something placed between the person and
God. To use the expression of Fr. Paul Florensky, the icon is a window onto the other world: through
the icon the human person comes into direct contact with the spiritual world and those who live there.

THE CROSS
The Holy Cross has particular significance for the Church. An instrument of death, it has
become the instrument of salvation. St. . I AaAf (GKS DNBI{i ARSYGATASaA

mentioned by Christ in connection with His Second Coming (Matt. 24:30) with the arms of the Cross
pointing towards the four ends of the universe. The Cross is a symbol of Christ Himself and is infused
with miraculous power. The Orthodox Church believesth G / KNA A0 Qa Sy SNBR& A
Therefore Christians not only make crosses and place them on the same level as icons in churches;
they also wear crosses on their chests, make the sign of the Cross over themselves and bless each
other with the sign of the Cross. They even address the Cross as something capable of hearing them:
YwS22 06083 NAty DT $ N@rbrabR and MFONSZ &R y3 / N2 aa 2F GKS |
The Church knows about the miraculous, salvific and healing power of the Cross and of the sign
of the Cross from her centuries-old experience. The Cross protects a person travelling, working,
Af SSLAY3IAT LINF @Ay3dd LYRSSR Ay |ff LI IFOSaz (KNP
every good deed which we undertake: WHe Cross is the protector of the whole world, the Cross is the
beauty of the Church, the Cross is the power of kings, the Cross is the foundation of the faithful, the
/I NpPaa Aa GKS FEt2NB 2F GKS Fy3Sta Iy RofthK&ossa 2 NB
The teaching on the Holy Cross as a symbol of divine dispensation and as an object of religious
veneration is expounded by St. Isaac the Syrian in one of his newly-discovered works. According to
St. Isaac, the power in the Cross does not differ from that through which the worlds came into being
and which governs the whole creation in accordance with the will of God. In the Cross, the very same
power lives that lived in the Ark of the Covenant, itself surrounded by fearful veneration on the part of
the people of Israel. The Ark was venerated, he answers, because in it the invisible Shekhina
(Presence) of God dwelt. The very same Shekhina is now residing in the Cross: it has departed from
the Old Testament Ark and entered the New Testament Cross.
The material Cross, whose type was the Ark of the Covenant, is, in turn, the type of the
eschatological Kingdom of Christ, states St. Isaac. The Cross, as it were, links the Old Testament with
the New, and the New Testament with the age to come, where all material symbols and types
will be abolished.

CHURCH TIME

The Church exists on earth, yet at the same time she is turned towards heaven; the Church lives
in time, yet breathes eternity. This experience of communion with eternity forms the basis of the
church calendar and the cycle of worship throughout the year, week and day. Itisin the year that the
Church recollects and experiences the whole history of the world and the human person, the entire
WwSO02y2Ye&Q 27F hélBan dde.firdite yeAr® gfcle Bf Feastid there passes before us the
life of Christ from His Nativity to His Crucifixion and Resurrection; the life of the Mother of God from
her Conception to her Dormition; and the lives of the Saints glorified by the Church. In the scope of a
week and of a single day the entire history of the salvation of the human race is also renewed and
recollected in worship. Each cycle has its centre towards which it is directed: the center of the daily
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cycle is the Eucharist, the center of the weekly cycle is Sunday and the center of the annual cycle of
OSt SONY GA2Yy a A aPabcafIstar)i Qa8 wSadzNNBOUA2Y S
The Resurrection of Christ is the main and defining event in the history of the Christian Faith:
WL F / KNRA &UGNIKAF33S Rys2 G0 KoSS/Sy2 dzNJ LINB I OKA Y 3 A & 1544y O
If Christ had not risen, Christianity would have remained but one of the many moral teachings and
religious outlooks alongside Buddhism or Islam. / K NA & (i Q &on ins@uitedztdaNIBUCch ds a new
life, a new divine-human existence in which the human person becomes god because God has become
ahumanperson. CNRY (GKS @SNE o6S3AAYyYyAy3ad 2F GKS /| KdzNOK
became the foundation stone of the Christian calendar.
The feast days of the Church are not merely recollections of events happening in the distant
past: they make us part of the spiritual reality behind them, which has a timeless and fixed significance
for all of us. Each Christian receives Christ as his personal Savior, Who became incarnate for him
personally. ¢ KSNBFT2NB Ffft (GKS S@gSyida 2F / KNRAaAGQa AT
The feast day is a contemporary actualization of an event that occurred once in time but it is forever
happening outside of time. ! G (GKS FSI ald 2F GKS TodayChrigtAsiban ing S
SHKEt SKSYQT Tddayl(l RIIAYIKE dZRE 2F (1 KS & Paikta NTEodayChirist & | Y
has trampled down deathanR  NJR& & Sy T NRp¥opldinkt 5f thé Ghifod IRedwith reminiscences
of an already irretrievable past or hope in an unknown future, in the Church they are called upon
tolivebytheever-LINBA Sy (i Wi2RI@8QX 6KA OK unlodwithdddS NBI f A G @
The F'SI ad 2F / KNAadIQa wSadzZNNBOGA2YSI gKAETS A
Church year. The radiance of Pascha is reflected in the whole cycle of worship. Pascha is not simply a
calendar date. For the Christian, Pascha is always present as a communion with the risen Christ.
St. Seraphim of Sarov throughout the whole year met all who approached him with the Paschal
ANBSGAY AT Witiksddofiathernitdf oltlJwiio Sbydet @ unceasing prayer and was famed
F2NJ KAa alyoOiAadezr GKIFIG 6KSY | RA&OALX SPaHabY By
ansg SNBER A Y NB LI OF @ursé heither tli Serdpisrh, fof whdteveryday was Pascha,
nor the hermit who did not know its precise date, denied the Church calendar. But they both lived by
their experience of eternity and knew that Pascha was not a single day of the year, but an eternal
reality of which they partook daily.
The yearly cycle of feast days is, as it were, a reflection of eternity in time. Church time is an
icon of the eternity. As in an icon a timeless spiritual reality is reflected in material colors, so in
the Church calendar the realities of eternal life are reflected in the dates of the secular calendar. Asan
icon encompasses the energy and presence of the one depicted on it, so Church time is full of eternal
energy and of the presence of Christ, the Mother of God, the angels and Saints, whose memories are
commemorated throughout the year.

THE CHURCHNA CHURCHES: DIVISIONS AND RECONCILIATION

The Nicene-Constantinople Creed speaks of one Church. Yet there are many Christian
confessions in the world that call themselves churches. It is not uncommon for these confessions to
refuse each other Holy Communion and even to be mutually hostile. Do these things destroy the unity
of the Church? Is it not the case that a formerly single Church has disintegrated into various
denominations and lost its unity?

To begin with, it should be pointed out that according to Orthodox ecclesiology the Church by
her very nature is indivisible and will remain so until the end of the age. The divisions and schisms
resulting from heresy did not entail the dismembering of the Church, but rather the falling away of
heretics from the single organism of the Church and the loss of communion with her. As mentioned
above, heresy is characterized by the way it consciously opposes universal Church doctrine.
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Christian denominations are branches of the one tree. The unity of the Church is conditioned by unity
around the Eucharist: outside of eucharistic communion there can be no unity. We pray at the Liturgy
2F {0 .Fairt 0GKS DBtbldhe anather WhopdeomepshrakerS of thd ohe B2all andz
[ dzLJ Ay GKS O2 YYdzy A Belgngiik To thé GGch is &fredsed hdtIdnNdn Ge@ghin
dogmatic unity with her, but also in the unity of the Eucharist. Itis precisely as dismembered branches
that the Church regards those Christian groups who have opposed accepted church teaching through
heresy.

Does this necessarily mean that the Orthodox should regard all non-Orthodox Christian
confessions as heretical gatherings or withered branches cut off from the trunk? For some Orthodox
theologians this is certainly the case. Yet the official position of most Orthodox Churches is, as a rule,
much more open towards other Christian confessions, especially those whose ecclesiology is identical
or close to that of the Orthodox: the Catholic Church and the Oriental Orthodox (pre-Chalcedonian)
Churches.

The early Church took a strict line with heretics: the Church canons not only forbid them from
taking part in the Eucharist, but also forbid people from praying with heretics. However, we must
remember that the heresies of the first Christian centuries (Arianism, Sabellianism, and Eutychian
Monophysitism) rejected the very foundations of the Christian Faith: the Divinity of Christ, the equality
of the Persons of the Trinity, the fullness of the divine and human natures of Christ. This cannot be
AFAR 2F (GKS YIlI22NRGe 2F (G2RlI&Qa [/ KNRaAGALILY
Orthodox Christians, therefore, ought to make a distinction between non-Orthodoxy and heresy.
St. Philaret of Moscow believed that placing Catholicism and Arianism on an equal footing is
Wo 20K NAI2NRdAza | yEwen no dayhierBrotLdtiR iRadpOing WiaiSa@s®aid by the
Ecumenical Councils on the excommunication of heretics to contemporary non-Orthodox Christians.

When dealing with the difficult question of Christian divisions, the Orthodox may wish to bear
in mind that God alone knows where the limits of the Church are. AsSt.! dz3dza G Ay S al A
who on earth considered themselves to be alien to the Church will find that on the Day of Judgment
that they are her citizen; and many of those who thought themselves to be members of the Church
will, alas, be found to be alA S y i Po deISBeNIAtD utside of the Orthodox Church there is not and
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outside of which He has no right to act.
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Chapter 8: The Sacramen@ LIFE IN THE SACRAMENTS

Orthodox theology regards the sacraments as sacred actions through which the encounter
between God and the human person takes place. In them our union with God, in so far as it is possible
in this earthly life, is realized; the grace of God comes down upon us and sanctifies our entire nature,
both soul and body. The sacraments bring us into Communion with the Divine nature, animating,
deifying and restoring us to life eternal. In the sacraments we experience heaven and a foretaste of
the Kingdom of God, that Kingdom which we can only ever become fully a part of, enter into and
live in, after our death.

The Greek word mysteriond W&l ONJ YSYy i1 Q 2NJ wyeadiSNERQo O2Y
Wi 2 O2HiOwid vaQidvated with a broader meaning by the church Fathers: the Incarnation of
/| KNA&adG ¢l a OFfftSR I walONIYSyGaQs 1 Aa alt dATAo
His life, the Christian Faith itself, doctrine, dogma, worship, prayer, Church feast days, the sacred
symbols, and so on. Of the sacred actions, Baptism and the Eucharist were preeminently named
sacraments. Dionysius the Areopagite spoke of three sacraments: Baptism, Chrismation and the
Eucharist; while the rites of clerical consecration, tonsuring a monk and burial were also listed among
the sacraments. Following the same order, St. Theodore the Studite (ninth century) referred to six
sacraments: lllumination (Baptism), the Synaxis (Eucharist), Chrismation, Priesthood, monastic
tonsuring and the burial rite. St. Gregory Palamas (fourteenth century) emphasized the central place
of the two sacraments of Baptism and the Eucharist, while St. Nicholas Cabasilas (fifteenth century)
in his book, The Life in Chrisprovides commentaries on the three sacraments: Baptism, Chrismation
and the Eucharist.

At present the Orthodox Church regards Baptism, the Eucharist, Chrismation, Penance,
Holy Unction, Marriage and Priesthood as sacraments; all the other sacred actions are listed as rituals.
However, it ought to be borne in mind that the practice of numbering the sacraments has been
02NNRGSR FNRY [FGAYy aOKz2fladAoOAayYT KSyOS Ifaz
Eastern patristic thought in the first millennium was unconcerned about the number of sacraments
and never felt the need to enumerate them.

In each sacrament there are both visible and invisible aspects. The former consists of the rite,
that is, the words and actions of the participants | Y R YAIKISS NK | £ adzoaidl yoOSQ 2
in Baptism, bread and wine in the Eucharist). The latter is in fact the spiritual transfiguration and
rebirth of the person for whose sake the rite is accomplished. It is primarily this invisible aspect,
hiddeni2 &A3IKO YR KSFENAYy3I> 6Se2yR (KS YAYR | yR
Ly GKS al ON}YSyilds K2gSOSNE GKS KdzYly LISNBR2Y QO
the soul. The sacrament is not only a spiritual, but also a bodily Communion with the gifts of the Holy
Spirit. The human person enters the divine mystery with his whole being, his soul and body become
immersed in God, for the body too is destined for salvation and deification. It is in this sense that we
understand immersion in water, anointing with holy oil and myrrh in Baptism, the tasting of bread and
wine inthe Eucharist. LY G KS 38 (2 02YS G(GKS WYIFGSNAIf &adz
necessary, and the human person will no longer partake of the Body and Blood of Christ in the form of
bread and wine. Rather, he will communicate with Christ directly. WDNJ y i GKF G ¢S YI &
O2YYdzy A2y 6A0GK ¢KSS Ay (KS RI& 2F ¢Keé YAy3aR2Y

The author of all the sacraments is God Himself. It is not therefore the priest, but God Himself
Who performs each sacrament. AsSt.! YONR2 AS 2F aAfly areaz WLG Aa
or Gregory who baptizes. We are fulfilling our ministry as servants, but the validity of the sacraments
depends upon You. Itis not within human power to communicate the divine benefits T it is Your gift,
h [2NRQ®
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BAPTISM

The sacrament of Baptism is the door into the Church, the Kingdom of grace. It is with Baptism
that Christian life begins. . F LJAA &Y Aad GKS FTNRYOGASNI GKFG &aSLI I
those who are outside it. In Baptism the human person is arrayed in Christ, following the words of
St. Paul which are sung as the newly-baptized is led around the baptismal font: For as many of you
K2 6SNB o6l LJAAT SR Ayid2 32K NABipfismkhé hdrSan deldai dieRty his/ K N
sinful life and rises again to new spiritual life.

The sacrament of Baptism was instituted by Christ Himself: ¥D2 GKSNBF2 NB | y R
all nations, baptizing them in the Nk YS 2F (KS CFGKSNJ FyR 27F (K
(Matt. 28:19). / KNRAAGQa O2YYIYyRYSy(d It NBIRe& O2yil Aya
prelimnaNE G S OKAy3a oWOFI GSOKATIGA2Y QU gAlK2dzi &
immersion in water (Greek baptismog f AGSNI €t f & WAYYSNRA Naym@6fThe | Y F
CFriKSNI FYR 27F (KS { tyhe darlf Guréh BaptisnKvis adcnblighed fthidaghNA (i ¢
complete immersion in water. However, at an early date special pools (baptisteries) were built and
into these the candidates for baptism were plunged. The practice of pouring water over the person or
sprinkling him with water existed in the early Church, though not quite as a norm.

At the time of Constantine (fourth century) adult baptism was more common than the baptism
of infants, the emphasis being laid on the conscious acceptance of the sacrament. Some postponed
the sacrament until the end of their life in the knowledge that sins were forgiven in Baptism.

The Emperor Constantine was baptized just before his death. St. Gregory the Theologian, a son of a
bishop, was baptized only when he reached maturity. Saints Basil the Great and John Chrysostom
were baptized only after completing their higher education.

However, the practice of baptizing infants is no less ancient T the Apostles baptized whole
families which might well have included children (cf. Acts 10:48). St. Irenaeus of Lyons (second
OSyldzNEO ale&ay W KNxad OFrYS G2 al @S G4Kz2asS 4K
adolescey 1@ | YR (i ©rfgen & fthik ShiNfceéhtQrep calls the custom of baptizing infants an
Wi LJ2 a2t A Ohe iodlICdrciliok @gth&e@ (third century) pronounced an anathema upon
those who rejected the necessity of baptizing infants and newly-born children.

The sacrament of Baptism, like all other sacraments, must be received consciously.
Christian faith is the prerequisite for the validity of the sacrament. If an infant is baptized,
the confession of faith is solemnly pronounced by his godparents, who thereby are obliged to bring
the child up in the Faith and make his Baptism conscious. An infant who receives the sacrament
cannot rationally understand what is happening to him, yet his soul is fully capable of receiving
the grace of the Holy Spirit. WL 06 St A S HSEOV=S 2yNRA{IKSSH B Sig ¢ KS2€ 23A L
are sanctified and are preserved under the wing of the All-Holy Spirit and that they are lambs of the
spiritual flock of Christ and chosen lambs, for they have been imprinted with the sign of the life-giving
Cross and freed completely from the tyranny of tK S R S8 Eréc€oPGod is given to infants as a
pledge of their future belief, as a seed cast into the earth: for the seed to grow into a tree and bring
forth fruit, the efforts both of the godparents and of the one baptized as he grows are needed.

Immediately after Baptism or in the days that follow, the newly-baptized, irrespective of age,
receives Holy Communion. In the Roman Catholic Church Chrismation (Confirmation) and
First Communion take place after the child has reached the age of seven, but the Orthodox Church
admits children to these sacraments as early as possible. The understanding behind this practice is
that children ought not to be deprived of a living, even if not a fully conscious, contact with Christ.

Thesacrament2 ¥ . [ LJGA &Y 2 OOdzNBE 2 VirfBaptisé the€hSmaik pérsoh is LIS |
granted freedom from original sin and forgiveness of all his personal transgressions. However, Baptism
Ad 2yte 0KS FTANRO adGdSLI Ay (1KtSs ndf alz¥rhpynied B \dnévyl Q &

35



2T 2ySQa SYUGANB fAFS YR | &L¥h&dadedd God, rabBvadSny S NJ
Baptism as a pledge or as a seed, will grow within the person and be made manifest throughout his
wholelifesolongasKS &G NA PS& (26 NRa / KNrAadx fA@Sa Ay

CHRISMATION

The sacrament of Chrismation was established in apostolic times. In the early Church every
newly-baptized Christian received a blessing and the gift of the Holy Spirit through the laying on of
hands by an apostle or a bishop. The Book of Actselates how Peter and John laid hands on women
FNRY {FYFNRI &2 GKFG GKSe O2dz R NBOSAGS GKS
but they had only been baptized inthe Nt YS 2 F GKS [ 2 NR InWbstolizities, 6 ! O
the descent of the Holy Spirit was occasionally accompanied by visible and tangible manifestations of
grace: like the Apostles at Pentecost, people would begin to speak in unfamiliar tongues, to prophesy
and work miracles.

The laying on of hands was a continuation of Pentecost in that it communicated the gifts of
the Holy Spirit. In later times, by virtue of the increased number of Christians, it was impossible for
everyone to meet a bishop; so the laying on of hands was substituted by Chrismation. In the Orthodox
Church Chrismation is administered by a priest, yet the myrrh is prepared by a bishop. Myrrh is boiled
from various elements. In contemporary practice only the head of an autocephalous Church
(the Patriarch, Metropolitan or Archbishop) has the right to consecrate myrrh, thus conveying
the episcopal blessing to all those who become members of the Church.

In the Epistles the Gift of tK S | 2f & { LIANRG A& &2 YeSMIAY S@K NR
(1John 2:20; 2 Cor.1:21). In the Old Testament kings were appointed to their realm through anointing.
Ordination to the priestly ministry was also performed through chrismation. However, in the
bS¢ ¢SadlYSyld GKSNBE Aa y2 RAGAAAZ2Y 0S06SSy (K
I NE W{iAy3a IwYR OLDNN S 3HOKR asSwS N OSQT WD2RQ&a 24y
is given to every Christian.

¢ KNRdAzAK | y2Ay(dAy 3 BBKSNBOSRIDS 2 i KAS KrShxBridr & 2 |
{ OKYSYlyy SELXIAyazr GKAa Aa y20 GKS alyY$S | a i
Himself, Who is communicated to the person as a gift. Christ spoke of this Gift to the disciples at
the Last Supper: W! YR L @gAff LN} & (2 GKS CIFOIKSNE IyR | S
foreverz S @Sy (G KS { LIA NKT. HeaFo skid\abaiit knESpidt:WRLK(Y Andaveivege & 2
that | go away, for if | do not go away, the Counselor will not come to you; but if | go, | will send Him to
82dzQ OWZKWAMARNRAOL RSFGIK 2y GKS / NRPaa YIRS AdxaaAa
is in Christ that we becomS { Ay 3a&a> LINAS&ada |yR WOKNRAGAQ
Old Testament priesthood of Aaron, nor the kingdom of Saul, nor the anointing of David, but the
New Testament priesthood and the kingdom of Christ. Through Chrismation we become sons of God,
F2NJ GKS 12f@& {LANRG Aa GKS WIaINIOS 2F FR2LIGAZ2Y

As with the grace of baptism, the gift of the Holy Spirit, received in Chrismation, is not to be
passively accepted, but actively assimilated. It was in this sense that St. Seraphim of Sarov said that
GKS 32+t 2F | [/ KNRAAGALFY QA f ATheSDivideBpiritiiKghen ¥ lustilj dzA
pledge, yet we still have to acquire Him, make Him our own. The Holy Spirit is to bring forth fruit in us.

W. dzii id€ Be SHrNIHZbve, joy, peace, patience, kindness, goodness, faithfulness, gentleness,
self-O2YGNRE ddd LF ¢S tADBS o0& (K S:22{26)AANSf thesacharbedits dza
have meaning and are for our salvation only when the life of the Christian is in harmony with the Gift

he has received.
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THE EUCHARIST
The Eucharist (Greek eucharistiZ WOKI y 1 a3IAGAYIQ0TI 2NJ GKS 2
Ad WORS YSY (i 2F AMEGNISWRY (P aF ThBfEedbbiiiiSAA GSrirddsiznificance in
the life of the Church and of every Christian. LU A & y 203 YSNBfte&e 2yS 27F Yl y
NEOSA@GAY 3 3IANIOSQY Al Aa (GKS @GSNER KSINI 2F GK
the Church cannot be imagined.
The Sacrament of the Eucharist was instituted by Christ at the Last Supper. The Last Supper of
Christ with the disciples was, in its outward ritual, the traditional Jewish Paschal meal when the
members of every family in Israel gathered to taste of the sacrificial lamb. This Supper was attended
0& / KNRaidQa RA&GOALX Say yz2i | Aa NBfFGADSE Ay
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(1 Peter 1:19-20). At the Last Supper Christ transformed the bread and wine into His Body and Blood,
communicated the Apostles and commanded them to celebrate this Sacrament in remembrance of
Him. After His death on the Cross and His Resurrection the disciples would gather on the first day
2F (0KS 6SS|1 6G4KS a2 OFrffSR WRIe 2F GKS adzyQ:s
Originally the Eucharist was a meal accompanied by readings from Scripture, a sermon and
prayer. It would sometimes continue through the night. Gradually, as the Christian communities grew,
the Eucharist was transformed from an evening supper to a divine service.
The most ancient elements that constitute the Eucharistic rite are the reading from
Holy Scripture, prayers for all of the people, the kiss of peace, thanksgiving to the Father (to which
0KS LIS2LJ S NBLIX & (brédking & br&d), Bnd GofarBunidn Nih t®eiedrl2 Gfiurch each
community had its own Eucharist, but all of these elements were present in every eucharistic rite.
¢CKS o0AaK2LIQa LIN}Y¥ @SNJ gl a 2NAIAYLFE & AYLIM@EA &S
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He is invisibly present in the church and acts through the priest. For Orthodox Christians the Eucharist
is not merely a symbolic action performed in remembrance of the Mystical Supper; it is rather
the Mystical Supper itself, renewed daily by Christ and continuing uninterruptedly in the Church
from that Paschal night when Christ reclined at the table with His disciples. Yh ¥ ¢ K& a@&3adaA
h {2y 2F D2RX I O0SLWi YS GKA&A RFe F&a F LINIFTS
The Orthodox Church believes that in the Eucharist the bread and wine become not only
I aevyoz2f 27F [ bktNfe fedl Qodly andBBod 6f\CHIS. >This belief has been held in
the Christian Church from the very beginning. / K NR & (i | AYaStF &l eay wycCz
and My Blood is drink indeed. He who eats My Flesh and drinks My BloodabA RS & Ay aS3z |
(John 6:55-56).
The union of the believer with Christ in the Eucharist is not symbolic and figurative,
but genuine, real and integral. As Christ suffuses the bread and wine with Himself, filling them with
His divine presence, so He enters into the human person, filling his flesh and blood with His life-giving
presence and divine Energy. In the Eucharist we become of the same body with Christ, Who enters us
as He entered the womb of the Virgin Mary. Our flesh in the Eucharist receives a leaven of
incorruption, it becomes deified, and when it dies and becomes subject to corruption, this leaven
becomes the pledge of its future resurrection.
. SO0 dzaS 2F GKS 9dzOKI NAadQa dzy Al dzSeyifsahcd in (1 K S
the cause of the salvation of humanity. Beyond the Eucharist there can be no salvation, no deification,
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no true life, no resurrection in eternity: W! yf Saa @2dz SIi GKS CfSak
His Blood, you have no life in you; he who eats My Flesh and drinks My Blood has eternal life, and | will
N} AaS KAY dzLJ F &G (5K)S Heficeé tAdiChuRi Rathers ddWé2 Ehyfstiars Yqued to
decline the Eucharist and to take Communion as often as possible. W9 YRS @2 dzNJ G2 3| {
F2NJ GKS 9dzOKI NRAG Fy R gkaGus & Anfiodhlh Fhad worlddifrdr tife [ 2 NRIMZE
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The Church reminds us that all those who approach Holy Communion must be ready
to encounter Christ. Hence the necessity of proper preparation, which should not be limited to the
reading of a certain number of prayers and abstinence from particular types of food. In the first
instance readiness for Communion is conditioned by a pure conscience, the absence of enmity towards
our neighbors or a grievance against anyone, by peace in our relationships with all people. Obstacles to
Communion are particular grave sins committed by a person who should repent of them in confession.
¢CKS O2yGNRXGA2Y (GKIFG O02YSa FTNRBY | adnditioh 2°
for Communion. This does not, however, prevent the Christian from receiving the Eucharist as
a celebration of joy and thanksgiving. By its very nature the Eucharist is a solemn thanksgiving,
fundamental to which is praise of God. Herein lies the paradox and mystery of the Eucharist: it has to
be approached with both repentance and joy. 2 AG K NBLISYy il yOS FTNRY |
and with joy at the fact that the Lord in the Eucharist cleanses, sanctifies and deifies the human
person, renders him worthy in spite of his unworthiness. In the Eucharist not only the bread and wine
are transformed into the Body and Blood of Christ, but also the communicant himself is transformed
from an old into a new person; he is freed from the burden of sin and illumined by divine light.

PENANCE

WwS LISY (i Kingdord BIIHSIIKES Y A a | (B:2)KWivh Rhese woedd, firdt dtered by
St. John the Baptist, Jesus Christ began His own mission (Matt. 4:17). Christianity was from the very
0SAAYYAYI I OFftf (2 NBLSYyI(l y a&anoid Aradidd yadSinmBtidndfy >~ |
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The pattern for repentance is set by Jesus Christ in his parable of the prodigal son
(see Luke 15:11-24). | F @AYy 3 f A DSR | &AY T dzfarafvay ol Godl, khy prddigaf | N.
son, after many tribulations, comes to himself and decides to return to his Father. Repentance begins
GAOGK KA&a O2y@PBSNBAZ2Y o0WOlFYS (2 KAYaStFQUI HKA
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I £ A @S Rep@dtahcy iQthefefore a dynamic process, a way towards God, rather than a mere act
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Every Christian has all of his sins forgiven in the sacrament of Baptism. | 2 ¢ S OHeMIs noW (i
Y'Yy ¢6K2 akKlI ff f SIS mmittydRafted Bapfism Yiedriv€d e human person of
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the Church Fathers for repentance, emphasizing its purifying, renovating and sanctifying energy.

The sacrament of Penance is spiritual healing for the soul. Every sin, depending on its gravity,
is for the soul either a small injury, a deep wound, sometimes a serious disease, or perhaps even a fatal
illness. In order to be spiritually healthy, the human person must regularly visit his father-confessor,
a spiritual doctor: W1 I @S & 2 d@o t& Ahyrgh Srid Kepent in your sin... Here is a physician,
not a judge. Heren2 02 R& Aada O2YRSYY SR> o0dzi SOSNEO2RE NB
Chrysostom.
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From the very beginning of Christianity, it was the duty of the Apostles, and then of bishops and
presbyters, to hear the confessions and to give absolution. Christ said to His Apostles: ¥2 K I (i1 S @S N.
OAYR 2y SINIK akKkl ff 0S 0602dzyR Ay KSI@Sys FYyR
(Matt. 18:18). ¢ KS LJI2 6SNJ 2 F WO AYRAY 3 | vy Rpoktlgsand thrpughttem & K A
to bishops and priests, is manifested in the absolution which the priest gives to the one who repents
on behalf of God.

But why is it necessary to confess sins to a priest, a fellow human being? Is it not enough to tell
God everything and receive absolution from Him? In order to answer this question, one should be
NEYAYRSR GKIFIG Ay GKS /KNXadGAlyYy [/ KdzZNOK | LINKR Sa
the priest who acts in liturgical celebrations and in the sacraments, but God Himself. The confession of
sins is always addressed to God, and forgiveness is also received from Him. In promoting the idea of
confession before a priest, the Church has always taken into account a psychological factor: one might
y2i TFSSft jdZA GS | a | aKINWSR o003Fi2 NIRi Dh2aR  IHfogRldeia 25
sins before a fellow human being. Moreover, the priest is also a spiritual director, a counselor who can
offer advice on how to avoid particular sins in the future. The sacrament of Penance is not limited to
a mere confession of sins. It also presupposes recommendations, or sometimes epitimia (penalties)
on the part of the priest. Itis primarily in the sacrament of Penance that the priest acts in his capacity
of spiritual father.

If the penitent deliberately conceals any of his sins, whether out of shame or for any other

reason, the sacrament would not be considered valid. Thus, before the beginning of the rite, the priest
warns that the confession must be sincere and complete: W. S y 2 U |ithdf beYadrRiy y
and conceal thou nothing from me... But if thou shalt conceal anything from me, thou shalt have
0 KS 3 NB ITHe Soidileriess §f Qr® that is granted after confession is also full and all-inclusive.
It is a mistake to believe that only the sins enumerated during confession are forgiven. There are sins
which we do not see in ourselves, and there are some, or many, that we simply forget. All these sins
are also cleansed by God so long as our confession is sincere. Otherwise total forgiveness would never
be possible for anyone, as it is not possible for the human person to know all of his sins or to be
a perfectjudge of himself.

The importance of frequent confession might be illustrated by the fact that those who come for
confession very rarely are usually unable to see their sins and transgressions clearly. Some who come
to a priest would say things suchas: WL f A @S fA1S SOSNRo2Ré& SfasSQ
WL RARY¥2YViSQR{WCKSNE INB (GK2a$S 46K2 | NE anzhalk S
contrary, those who come regularly for confession always find many faults in themselves.

They recognize their sins and try to be liberated from them. There is a very simple explanation for this
phenomenon. As dust and dirt are seen only where there is light but not in darkness, so someone
perceives his sins only when he approaches God, the unapproachable Light. The closer one is to God,

the clearer he sees hissins. ! & f 2y 3 | & &a2YS2y S Qémeaiaobsturalisxigsi A Y
remain unrecognized and consequently unhealed.

ANOINTING WITH OIL

The human person was created with an incorruptible and immortal body. After the Fall it lost
these qualities and became corruptible and mortal. According to St. Gregory the Theologian,
0KS KdzYly LISNR2Y WLidzi 2y GKS 3FNXYSyld 25 SdNBN
lliness and disease became a part of human life. Therootofalf AY FANNXAGEZ | 002 N
teaching, is human sinfulness: sin entered the human person in such a way that it polluted not only his
soul and intellect, but also his body. If death is a consequence of sin (cf. James 1:15), an illness may be
seen as a situation between sin and death: it follows sin and precedes death. It is not, of course,
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that every particular sin results in a particular illness. The real issue concerns the root of all ilness,
namely, human corruptibility. As St. Symeon 1 KS bS¢ ¢KS2f 23ALY NBYIl NJ
bodies... but they can never cure the basic illness of human nature, its corruptibility. For this reason,

when they try different means to cure one particular illness, the body then falls prey to another

dida S| &HBn@rb nature, according to St. Symeon, needs a physician who can heal it from

its corruptibility, and this physician is Jesus Christ Himself.

During His earthly life Christ healed many people. Before healing someone, He often asked him
about hisfaith: W52 @&2dz 6St ASPS GKI G 9128). lA¥welladhealng the2bodR 2 {
Christ also healed the human soul from its most severe disease, unbelief. He also pointed to the Devil
as the origin of alliliness:ofthe6 Sy i ¢2Yly IS &FAR GKI i &AKS 41l a

The Church has always considered its own mission as the continuation in all aspects of Jesus
ChristQa YA YA AUGNRI Thut GrdndziRoitelidtimés,S Isakrdmgéntaliaction existed which
would later receive the name of Anointing with oil. It is found in the New Testament: WL a | y e |
you sick? Let him call for the elders (literally, presbyters) of the Church, and let them pray over him,
anointing him with oil in the Name of the Lord; and the prayer of faith will save the sick man, and the
[2NR gAff NFYA&S KAY dzLJT YR AT KS Kb).atisQearkhdtA G G
the question here is not of a normal anointing with oil, which in ancient time was used for medical
purposes, but of a special sacramental action. Healing qualities are ascribed here not to the oil, but to
0KS WLINF} 8SN) 2F FILAGKQT YR LIKe@aAxOAly Aa yz2i |

In the modern-day practice of the Orthodox Church, the sacrament of Anointing has preserved
all the original elements described by St. James: it is conducted by seven priests (in practice, often,
by three or two), prayers and New Testament passages are read, and the sick person is anointed seven
times with blessed oil. The prayer of absolution is read by one of the presbyters at the end of the
sacrament. The Church believes that, in accordance with St. Wl YS&a Q& ¢2NRazx (KS
receives Anointing are forgiven. This, however, in no way implies that Anointing can be regarded as a
substitute for confession. Unfounded also is the opinion of some Orthodox believers that in
Holy Unction all forgotten sins, that is, those not mentioned at Confession, are forgiven.

The sacrament of Confession, as we said above, results in the forgiveness of all sins. The intention
behind the sacrament of Anointing with oil (Unction) is not to supplement Confession, but rather to
give new strength to the sick with prayers for the healing of body and soul.

9SY Y2NB YAatSIRAYy3I Aad GKS AYGSNLINBGI GA 2y
This was the understanding of the sacrament in the Roman Catholic Church before Vatican I, and it still
finds its place among Orthodox believers. This is a misinterpretation simply because Anointing does
not guarantee that a person who received it will necessarily be healed. Rather, one can say that
| 2f& ! yOuA2y YI1Sa GKS 2yS gK2 NBOSADSHyilldess LI
salvific and healing, liberating him from spiritual illness and death.

I OO2NRAY3A G2 GKS / KdzNOKQ&a GSIFOKAYy3IX D2R A
good. In this particular case illness, which by itself is evil and a consequence of corruption,
becomes for the human person a source of spiritual benefits. . @ YSlIya 2F AdG KS LI
sufferings and is risen with Christ to a new life. There are many cases when illness brings people
to death, compels them to change their life and to embark upon the path of repentance that leads
to God.
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MARRIAGE

The love that exists between a man and a woman is an important theme in many books of
Scripture. The Book of Genesis, in particular, tells us of holy and pious couples, such as Abraham and
Sarah, Isaac and Rebecca, Jacob and Rachel. A special blessing, bestowed on these couples by
the Lord, was made manifest in the multiplication of their descendants. Love is praised in the Song of
Songs, a book which, in spite of all allegorical and mystical interpretations in patristic tradition,
does not lose its literal meaning.

The very attitude of God to the people of Israel is compared in the Old Testament with that of a
husband to his wife. This imagery is developed to such an extent that unfaithfulness to God and
idolatry are paralleled with adultery and prostitution. When St. Paul speaks about marital love as
the reflection of the love which exists between Christ and the Church (cf. Eph. 5:20-33), he develops
the same imagery.

The Mystery of marriage was established by God in Paradise. Having created Adam and Eve,

God saidtothem: W. S ¥ NHzA G F dzf  1:28).RrhisYradfiplicatibdfotHR huéndh Sage Mas to
be achieved through marriage: W¢ KSNEF2NB5 | YIy St @Sa KAa FlF ai
GATST YR (KS@& 0 20 WM&italZinfoh is thetefdr@ foth codsBybeyic@of the Fall
but something inherent to the primordial nature of human beings. The Mystery of marriage was
further blessed by the Incarnate Lord when He changed water into wine at the wedding in Cana of
Gallee. W2 § JG)F &8XBE 28 ! f SEIFYRNAI 6NAGSaT WaOaKEFEG | ¢
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There are two misunderstandings about marriage which should be rejected in Orthodox
dogmatic theology. One is that marriage exists for the sole purpose of procreation. What, then, is the
meaning of marriage for those couples who have no children? Are they advised to divorce and
remarry? Even in the case of those who have children: are they actually supposed to have relations
2y O0S | 28SIFNJ F2N 0KS & 2rhisShas hddeNbekh & feachind of thd INERc NB |-
On the contrary, according to St John Chrysostom, among the two reasons for which marriage was
AYyaadgAddzi SR ylFYSte wi2 oNARy3 Yly G2 06S 0O2ydsS
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In fact, in Orthodox understanding, the goal of marriage is that man and woman should become one,
in the image of the Holy Trinity, Whose three Persons are essentially united in love. To quote St John
/| KNEazadz2y |3FAYyS WgKSy KdzaolyR YR @6AFS | NF
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becomes life-giving and creative when a child is born as its fruit. Every human being is therefore to be
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a wrong interpretation of 1 Cor. 7:2-9). Some early Christian sectarian movements (such as Montanism
and Manicheanism) held the view that sexuality in general is something that is unclean and evil,
while virginity is the only proper state for Christians. The Orthodox Tradition opposed this distortion of
Christian asceticism and morality very strongly.

In the Orthodox Church, there is no understanding of sexual union as something unclean or
unholy. This becomes clear when one reads the following prayers from the Orthodox rite of Marriage:

W, f Sada GKSANI YENNARFIASS |yR @2dz0Kal S dzyiliz2 (K
peace... Preserve their bed unassailed... Cause their marriage to be honorable. Preserve their bed
blameless. a SNOA Fdzf £ @ 3INI yi GKIF G GO Bekudl liferidthereférdcéhSderéd2 3 S
O2YLI GA0Et S GAGK WLIdzBIdINg 6F colirsé, ot dH Goktinehda froth én@rzourse K S
but rather a sexual life that is liberated from what became its characteristic after the fall of Adam.
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less dependent on sexual life and develops into a deep unity and union which integrates the whole of

the human person: the two must become not onlé W2y S Ff SaKQX odzi | &z
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sacrament, deification of the human nature and union with Christ. This becomes possible only when
marriage itself is transfigured and deified.
In marriage, the human person is transfigured; he overcomes his loneliness and egocentricism;
his personality is completed and perfected. In this light Fr. Alexander Elchaninov, a notable
contemporary Orthodox priest and theologian, descNA 6 Sa& YI NNAF 3S Ay GSN¥a
AY GKAOK WI FdzZft GNIXYATF2NXIOGAZ2Y 2F (KS KdzYl y
new eyes, new perception of life, birth into the world, by means of it, in new fullnessQ @ the marital
union of two individuals there is both the completion of their personalities and the appearance of
GKS FTNHzZAG 2F GKSANI §t20S> || OKAfRI gK2 YI{1Sa
person is possible in marriage, a miracle of sensation, intimacy, of the vision of another person...
Before marriage, the human person glides above life, seeing it from outside. Only in marriage is he fully
immersed into it, and enters it through another person. This enjoyment of true knowledge and true life
gives us that feeling of complete fullness and satisfaction which renders us richer and wiser. And this
fullnessA & S@SyYy RSSLISYSR ¢gKSy 2dzi 2F GKS (g2 27F dza
Christ is the One Who is present at every Christian marriage and Who conducts the marriage
OSNBY2y@& Ay GKS |/ KdzNOKY refiréséntbltlhthds & présantCiN® éndto A a
reveal His presence, as it is also in other sacraments. The story of the wedding in Cana of Galilee is
read at the Christian wedding ceremony in order to show that marriage is the miracle of
the transformation of water into wine, that is, of daily routine into an unceasing and everyday feast,
a perpetual celebration of the love of one person for the other.

PRIESTHOOD

The sacrament of Priesthood includes three liturgical rites of ordination: to the episcopate,
to the priesthood, and to the diaconate.

According to the present tradition of the Orthodox Church, bishops are chosen from among
the monks. In the early Church there were married bishops: St. Paul says a bishop must be
WHiKS Kdzaol YR 2 F2). HywbverdeverFilStake eadlwcenturesy gheference was given to
monastic or celibate clergy. Thus among the holy bishops of the fourth century only St. Gregory of
Nyssa was married, while St. Athanasius, St. Basil the Great, St. Gregory the Theologian, and St. John
Chrysostom were celibate. Priests and deacons in the Orthodox Church can be either monastic or
married. However, marriage is possible for clergy only before ordination and only once: those married
a second time are not allowed to become priests or deacons.

The ordination into hierarchical ranks has from the apostolic times onwards been accomplished
through the laying of hands (Greek cheirotonig. ! OO2 NRAY 3 (2 (GKS / KdzNOKQ4&
must be ordained by one bishop; a bishop, by several bishops (no less than three or two).
Ordinations take place during the Liturgy. ! ©0A&aK2LJ Aa 2NRFAYSR | Fi4S
(during the Liturgy of the catechumens); a priest, after the Cherubic Hymn; and a deacon, after the
consecration of the Holy Gifts.

Episcopal ordinations are especially solemn. A priest who is to be ordained bishop enters
GKS Ff30F N GKNRdzAK (KS WNER &I f HoRB2eNdsRg ith fguRcorm; S &
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the clergy and the choir sing the troparia from the rite of Marriage. The one being ordained then
bends his knees before the Holy Table, and the hierarchs lay their hands on his head, with the presiding
celebrant reading the prayer of ordination: W¢ KS 3INJ} OS RAGAY ST H6KAOK |
infirm and completeth that which is wanting, through the laying-on of hands elevateth thee, the most
God-loving Archimandrite, (name), duly elected, to be the Bishop of the God-saved cities, (names).
Wherefore let us pray for him, that the grace of the All-K 2 f & { LJA NA 0 Y I Féllowdng tiS  dzL
while Kyiie eleisond W[ 2 NRX KI @S YSNODeQu A& adzy3d o6& GKS
other prayers. The newly-ordained bishop is then clothed in episcopal vestments, while the people
(or the choir) exclaim Axioso6 W1 S A & This2xNdmkti®rHs®@hi @nly trace of the ancient practice
of the election of bishops by all the faithful.

Ordinations to the priesthood and to the diaconate follow the same order: the one who is being
ordained enters the Altar, goes around the Holy Table, kissing its corners, bends his knees (or only one
knee, as in the case of a deacon); the bishop lays his hands and reads the prayers of consecration over
the newly-ordained; and the latter is then clothed in his priestly (or diaconic) vestments with the Axios
sung by people.

The singing of the troparia from the rite of marriage has a special meaning in the ordination to
the hierarchical ranks: it shows that the bishop (or priest, or deacon) is betrothed to his diocese (or
parish). In the early Church it was very unusual either for a bishop to change his diocese, or for a priest,
his parish. As a rule, an ecclesiastical appointment was for life. Even the Patriarch was chosen not from
the bishops of a particular patriarchate, but from the lower clergy, in some cases even from the laity.

The Orthodox Church ascribes a very high significance to the sacrament of Priesthood, for with
it the church community receives its new pastor. Despite everything that has been written and said
F02dzi GKS WNREI f eve#IsS &hirdk 218 ReogniRed thel différencé Btwden
lay people and an ordained priest, the latter being entrusted with the celebration of the Eucharist,
YR KIF@Ay3d GKS LJ2 ¢ S NOrdinktioritohayhigrarghichl rdnky iR it 6f BighépA y I
priest or deacon, is not only a change of status for someone, but also, to a certain extent, a transition
to another level of existence.

In the Orthodox Church, priests and bishops are regarded as bearers of divine grace,
as instruments through which God Himselfacts. 2 KSy NBOSA @Ay 3 | LINASaiQa
KFyR Fd AF AlG 6SNB / KNAaAaGQAa KIFyYyRXZ 0 S Orhisglzgén& ofA
holiness and dignity in priestly ministry is weakened in some Christian denominations. In certain
Protestant communities the only difference between the laity and the clergy is that the latter have
| licdHsei 2 LINBI OKQ®

MONASCTICISM
In the Orthodox Church the rite of monastic tonsure has a sacramental character. It is called a
WAl ONF YSY (G Q oWYRAUGSNRQUL o0& 5A2YyeaAdzitisald Glled aNB 2
WAl ONJI YSY (i Q ALife Baptherd, it dldeditiSto flestilyilifefariB @ birth into a new, spiritual
mode of existence. Like Chrismation, it is the seal and sign of being elected by God. Like Marriage, it is
the betrothal with the Heavenly Bridegroom, Christ. Like Priesthood, it is a consecration for ministry to
God. Like the Eucharist, it is union with Christ. As in Baptism, so in monastic tonsure the person
receives a new name and has his sins forgiven. He rejects the sinful life and gives vows of faithfulness
to Christ; he takes off a secular robe and puts on a new garment. Being born again, the person assumes
AYyTFrLyOe |ySg Ay 2NRSNI G2 |G dfukefs2%Fi 2 KINBE] RS 10 D dz
The main goal of monasticism is the imitation of Christ whose way of life as described in
the Gospel was altogether monastic. He was not married, was free from earthly bonds, had no roof
over His head, travelled from place to place, lived in poverty, fasted, and spent nights in prayer.
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Monasticism is an attempt to come as close as possible to this ideal. It is the quest for sanctity,
a search for God as the ultimate goal, the rejection of everything that binds one to earth and prevents
one from ascending to heaven.

Monasticism is an unusual and exceptional way of life: not many are called to it. It is a life
entirely and integrally givento God. The monastic renunciation of the world is not a hatred of
iKS 62Nl RQa o0Stdzié 2NJ 2F (GKS RStA3IKGAEA 2F AT
desires and lusts, in short, of everything that entered human life after the Fall. The aim of monasticism
is a return to that primordial chastity and sinlessness which Adam and Eve possessed in Paradise.

The CK dzZNOK CF GKSNB OFff SR Y2yl adAaoray W fAFS
As philosophers sought perfection along the paths of intellectual knowledge, so monks pursue
perfection along the paths of ascetical struggle in imitation of Christ.

The entire philosophy of monasticism is expressed in the following words of Christ:
WLT @&2dz ¢2dd R 0SS LISNFSOlz 3I23x &Sttt o6KIFG e2dz
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and take up his cross [daily] and follow Me. For whoever will save his life will lose it, and whoever loses
KAa fAFTS T2N ad 16243 S0 BAVES FTARR AAOSD a¥F i lidSNI |
g2 NI K& 2 F10475 MondstclsniligiféP those who want to be perfect, to follow Christ and to
give their life for Him, to sell everything in order to have heavenly treasure. Like a merchant who goes
and sells all his possessions in order to buy a pearl, a monk is ready to deny everything in the world in
order to acquire Christ.
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the fourth century, when persecutions ceased. While during the first three centuries all adherents to
Christianity were potential martyrs, in the fourth century the new faith virtually became the state
religion of the Roman Empire. Now the quest for martyrdom and sacrifice led people into deep
RSASNIIA4X 6KSNB | Aa0SiA0Oa ONbe Hetessief Egypk, SyfiaNdd Rakestirte,i S
once fruitless and lifeless, were watered and populated by monks.

These are three basic vows taken by monks: obedience, poverty and chastity.

Obedience is a deliberate denial of self-will before God, before the abbot (hegumen)
and before every member of the community. The Greek word hypakoed W2 6 SRA Sy OSQu f
WK S NR Y 3 Q Mon8ificlobedieBef 5 eari@gdwvhat God wants to tell a monk, listening to
His will. Humans suffer greatly from their inabilityto folowD2 RQ&a ¢Aff [y R (2 I O
them as it is. People always tend to think of the circumstances of their lives as less than desirable,
and of those close to them as less than perfect. They want to change the world around them but,
unable to do so, they find no rest, no peace. A monk, on the contrary, teaches himself to accept
everything as it is and to receive from the hand of God with the same joy and thanksgiving both
consolation and sufferings, health and illness, fortune and misfortune. With this attitude the monk
obtains an inner, undisturbed peace that no external circumstances can spoil.

Poverty is a deliberate rejection of every earthly possession. This does not necessarily mean
that a monk is totally deprived of all material things: it means that he must not be attached to anything
earthly. Having inwardly rejected material wealth, he attains that spiritual freedom which is higher
than any earthly possession.

¢tKS g2NR WOKIFIAaAGAGeQ Aa dzaASR AY hidhyadlwndedas O 2
WHgAAR2YQS CHistity 8 Sofl dydoriydolsdwith celibacy: in monasticism the latter is only
an element of the former. Chastity as wisdom and integrity, as life according to the Gospel
and abstinence from passions and lusts, is also necessary in marriage. To live in chastity means to have
2ySQa SYUuANB fAFS 2NASYGSR (G2 D2RX G2 OKSOJ
standards.

44



As far as celibacy is concerned, in the context of monastic life it is a supra-natural form of
existence. Loneliness is incompleteness, a deficiency: in marriage it is overcome through a common
fAFS G6AGK Mgnk&Qee espolsB dzaGodPHimself. Monasticism is therefore not the
opposite of marriage. Rather, it is also a kind of marital union, but not between two human beings:
it is a union of the human person with God. Love is found at the very heart of both marriage and
monasticism, but the object of love is different. A person cannot become a monk unless his love
for God is so deep and ardent that he does not want to direct it to anyone but Him.

Monastic tonsure takes place in the church: it is normally conducted by a bishop or an abbot.

The one to be tonsured takes off all his civil clothes, puts on a long white robe, and stands before the
abbot. ! LI2Y YIF1AYy3d KA& Y2yl aliAaO @2¢6a KS fAadGaSya
a new name, is tonsured, and clothed in black monastic vestments. When the rite has finished, each
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monk, according to tradition, spends several nights in the church reading the Psalter or the Gospel.

Monasticism is an inner and hidden life. It is absolute and the most radical expression of
/| KNRaGAFYyAGE | a | Wy I NNP & Hedvend Monbstik Fd&akhyheht and2
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Being outside of worldly vanity, a monk does not forget his fellow humans, but in the silence of his cell
prays for them.

The CKdzNOK ClF 0KSNhR dzy RSNER(G22R GKIG GKS (NFya
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the world is only possible in the realm of spiritual life. Thus, neither Christ, nor the Apostles nor the
Church Fathers demanded social changes; rather, all of them called for the inner spiritual
transformation of each particular human being. Monks do not attempt to make the world better.

They try to make themselves better in order that the world might be transformed from within.

Wil @S e2dzNASt FTZ IyR (K2dzl y RéraphinNd Stmp\R Thése wardss A f
reflect the ultimate goal of monasticism and of Christianity in general. Needless to say, monasticism is

y2i 0KS 2yfeée gte 2F Wal gAy3a 2ySaSt TMmISonféthe SO
ways, like marriage or priesthood, which may lead one to salvation and deification, if one continues

along this path to the end.

Chapter 9: Prayer

Divine worship

Silence

Watchfulness

WLY g NR YSRAGIGAZ2YQ
Prayer and theology

Chapterl0: Deification
The Vision of God
The transfiguration of the person
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Chapter 11: The Life of the Age to Com®HE END OF HISTORY

From the very beginning, the Christian Church has lived in the expectation of the Second
Coming of Jesus Christ. This belief is based on the words of our Lord, Who, shortly before His death on
the Cross, promised His disciples that He would come again. Belief in the Second Coming of Christ is
also reflected in the Catholic Epistles, as well as in the Pauline corpus. The teaching expressed in these
texts can be summarized as follows. Firs(i = DK S2 T GKS [2NRQ gAff
{SO2yRfes o0ST2NB (KAa WRIFeQ U(GUKSNB gAff 08S
and persecutions of the Church. Thirdly, many pseudo-prophets and pseudo-christs will appear who
will claim to be Christ and deceive many people. Next, the Antichrist will come, who will gain great
power and influence on earth. And finally, the power of the Antichrist will be destroyed by Christ.

We may note the highly significant role of the Antichrist just before the end of history. In fact,
it is his activity, directed against God and the Church that will lead the world to its last day. Who, then,
is this Antichrist? Throughout history many have attempted to describe his characteristics and to
predict the time of his coming. Some saw him as a great religious leadera sort of anti-god who would
attempt to replace the true faith by some pseudo-religion: he would make people believe in him and
not in the true Christ. Others saw in the Antichrist a great political leademwho would gain power over
the entire earth.

The figure of the Antichrist has consistently attracted the special attention of many people.
Paradoxically, some Christians even seem to be more interested in the coming of the Antichrist than in
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understood as a realm of fear: an imminent global catastrophe and devastation. The end of the world
is not awaited with eagerness, as it was in early Christianity; rather it is feared and shuddered at
with horror.

By contrast, New Testament and patristic eschatology is one of hope and assurance: it was
Christ-centered rather than Antichrist-centered. When the Apostles speak in their Epistles of the
YVSIENYySaa 2F / KNAadQa {SO2yR [/ 2YAy3ds idhkyéenRt2z A
very much interested in the chronological nearness of the Second Coming;, more importantly,
they lived with a constant feSt Ay 3 2F [/ KNRAaiQa LINBaSy @&ousiail KS
£ a2 YSI ya ThetaNBHurthyiveSnotbydfear at the coming of the Antichrist, but by the
joyous expectation of the encounter with Christ when the history of the world would end.
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continue right up until His Second Coming. ¢ KS WY@ aGSNE 27F f |Pédul sPedikd, y S a
A& I f NB B RBHes® p:7); it will be more and more clearly revealed in history. Together with
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encounter its Savior. The battle between Christ and the AntichNA &0 gAft SyR gAGK
victory. The sight of Christians is directed to this victory, not to the time of turmoil that will precede it,

a time which has, in fact, already begun and may continue for a long time to come.

The end of the world will mean the liberation of humanity from evil, sufferings and death,
and its transformation and movement to another mode of existence, whose nature is not yet known to
us. Of this glorious outcome of human history, St. Paul speaks as follows: W[ Rtdd you a mystery.

We shall not all sleep, but we shall all be changed, in a moment, in the twinkling of an eye, at the last
trumpet. For the trumpet will sound, and the dead will be raised imperishable, and we shall be
changed; for this perishable nature must put on the imperishable, and this mortal nature must put on
immortality. When the perishable puts on the imperishable, and the mortal puts on immortality,
they akKlFIff O2YS (2 LI} aa (GKS aleAiy3d oNBmbssSyyY a5S
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DEATH AND RESURRECTION
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death is the beginning of a new life, to which earthly life is but a preparation. The human person was
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Other authors hold the opinion that death was imposed in order to liberate humans from sin and
through death open the way to immortality.

What happens to souls after death? According to the traditional teaching of the Orthodox
Church, souls do not leave the earth immediately after their departure from the body. For three days
they remain close to the earth and visit the places with which they were associated. Meanwhile,
the living show particular consideration to the souls of the deceased by offering memorial prayers and
funeral services. During these three days, the personal task of the living is to be reconciled with
the departed, to forgive them and to ask their forgiveness.

With the passing of three days the souls of the departed ascend to the Judge in order to
undergo their personal trial. Righteous souls are then taken by the angels and brought to the threshold
2F tIFI N RA&ASE G6KAOK A& OFffSR W oNIKFIYQa o024z
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division into the saved and the condemned will actually take place at the universal Last Judgment,
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anticipate the joy of Paradise, while the souls of sinners anticipate the torments of Gehenna.

According to many Church Fathers, the new body will be immaterial and incorruptible,
like the body of Christ after His resurrection. However, as St. Gregory of Nyssa points out, there will
AGAtf 0S Iy FFAYAGE 0SGsSSY I LISNE2Y QA ySé A
life. Gregory sees the proof of this in the parable of the rich man and Lazarus: the former would not
have recognized the latter in Hell if no physical characteristics remained that allowed people to identify
each otherr ¢ KSNBX A& ¢KIFG DNBI2NER OFftfta GKS waSsSlft
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It is also maintained by St. Gregory that the incorruptible body after the resurrection will bear none of
the marks of corruption that characterized the material body, such as mutilation, aging, and so on.
Immediately after the common resurrection, will be the Last Judgment at which the final decision
is taken as to who is worthy of the Kingdom of Heaven and who should be sentenced to the torments
of Hell. Before this event, however, there exists the possibility for the person in Hell to gain release;
after the Last Judgment this possibility no longer remains.

Q
2

THE LAST JUDGMENT

At the moment of death, the soul leaves the body and enters its new mode of existence.
It does not lose its memory or its ability to think or to feel, but departs to the other world loaded with
the burden of its life, with memories of its past and an accountability for its sins.

Christian teaching on the Last Judgment is based on the understanding that all sinful and evil
deeds committed by the person leave certain traces on his soul, and that the person is to give an
account for everything before that Absolute Good, with which no evil or sin can coexist. The Kingdom
2FT D2R Aada AYyO2YLI GAOES @A0K dhyoné Who iabtibed db@niinitiany 3
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which repentance was not shown at the sacrament of confession, every sin which was concealed,
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every defilement of the soul which was not purified, all of this will be revealed during the
last Judgment. LY (GKS @g2NRa 2F [/ KNAAGEZ YoddetKSNBE Aa
norisanythingsecret, SEQOSLIGI G2 0O02Ya%2).02 fA3IKGEQ o6al NJ
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the Judgment will become a moment of insight, recognition and conversion, while for others it may
turn out to be a great disappointment and frustration. Those who were sure of their own salvation will
suddenly find themselves condemned, while those who perhaps did not meet Christ in their earthly life
OWgKSY RAR 6S aSS ¢KSSKQUneighbatiwillbSshhBd. M Shibliadebledzt
the King does not ask people about matters of belief, doctrine and religious practice. He does not ask
them whether they went to church, kept the fasts, or prayed for long time: He only asks them how
0 KS® GNBI SR THe/mdin cktérilNgS dhkK Ndgnyfettdare therefore the acts of mercy
performed or not performed by people during their earthly lives.

According to the teaching of the Church, the Last Judgment will be universal: all people will
undergo it, be they believers or non-believers, Christians or non-Christians. If Christians will be judged
08 UKS DalLlSaeyaadhyRlFI Ma=2diRIASR o6& GKS y I {dzN]
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while some non-Christians will be treated less strictly for they did not know God or His will.
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its members, and not with those who did not meet Christ nor hear the message of the Gospel.

However, both the New Testament and Orthodox patristic tradition suggest that all people will
appear with some experience of an encounter with Christ and His message, including those who did
not meet Him in their earthly life. In particular, St. t SGSNJ aLISF1a 2F [/ KNRai
His preaching there to those sinners who were drowned in the waters of the Flood: WC2 NJ / K NJA
died for sins once for all, the righteous for the unrighteous, that He might bring us to God, being put to
death in the flesh but made alive in the spirit; in which He went and preached to the spirits in prison,
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the ark, in which a few, that is, eight persons, were saved through water. Baptism, which corresponds
to this, now saves you... throughthe RS & dzZNNB QU A 2y 2 F 3W8Z)za / KNR A G PP

If Christ preached in Hell, was His message addressed to all people or only to the chosen ones?
According to some Church writers, Christ preached only to the Old Testament righteous who were in
Hell waiting for Him. For others, the message of Christ was addressed to all people, including those
who lived in paganism, outside the true Faith. This view is expressed by Clement of Alexandria,
who maintains that Christ preached not to the righteous who were to be saved, but to the sinners who
were condemned for their evil actions. The sinners who were confined in Hell must have met the Lord
in order to appear before Him at the Last Judgment.

Can there be an answer here to the complex question of whether or not there exists the
possibility for non-Christians and non-believers to be saved? The Orthodox Tradition has always
asserted that there is no salvation outside Christ, Baptismd the Church However, not everyone
who during his earthly life did not meet Christ is deprived of the possibility of being liberated from Hell,
for even in Hell the message of the Gospel is heard. Having created the human person with free will,

God accepted responsibility for his salvation; and this salvation has been accomplished by Christ.

A person who deliberately rejects Christ and His Gospel makes his choice for the devil and becomes
KAYaSt ¥ 3Jdzaf e 2F KAia 26y O2yYRSYYI{iA2YyY Wood|
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heard the Gospel at all be condemned, someone born in a non-Christian country or who grew up in an
atheist family? WL Yl 3AY S GKIFG GKS D2aLISt g1 & F22NE LINEN
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preached in Hell in order that every human person created by Him would make a choice for good
or evil, and in connection with this choice be either saved or condemned.
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WCI K Sedders! I¥skR What is Hell? | answer: Suffering on account of the impossibility
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The Brothers Karamazov.

Why Hell? many people ask. Why does God condemn people to eternal damnation? How can
the image of God the Judge be reconciled with the New Testament message of God as love? St. Isaac
the Syrian answers these questions in the following way: there is no person who would be deprived of
D2 RQa ftRefd 8 Bo plhcg/which would be devoid of it; everyone who deliberately chooses evil
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and consolation for the righteous in Paradise becomes a source of torment for sinners, as they cannot
participate in it and they are outside of it.

It is therefore not God Who mercilessly prepares torments for a person, but rather the person
himself who chooses evil and then suffers from its consequences. There are people who deliberately
refuse to follow the way of love, who do evil and harm to their neighbors: these are the ones who will
be unable to reconcile themselves with the Supreme Love when they encounter it face to face.
Someone who is outside of love during his earthly life will not find a way to be inside it when he
departs from the body. | S @gAff FAYR KAYAStT Ay WiK334FI 1
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One should note that the notion of Hell has been distorted by the coarse and material images in
which it was clothed in Western medieval literature. One recalls Dante with his detailed description of
the torments and punishment which sinners undergo. Christian eschatology should be liberated from
this imagery: the latter reflects a Catholic medieval approach to the Novissimag A 1 K A 4 & WLJIS
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in the Sistine Chapel depicts Christ hurling into the abyss all those who dared to oppose Him.
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must be in the center, but a different Christ more in keeping with the revelation that we have of Him:
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even at the moment of the Last Judgment, even when He pronounces His sentence and condemns
one to death.

For an Orthodox Christian, notions of Hell and eternal torments are inseparably linked with the
Mystery that is disclosed in the liturgical services of Holy Week and Pascha, the M& & G SNB 2 F
descent into Hell and His liberation of those who were held there under the tyranny of evil and death.

The Church teaches that, after His death on the Cross, Christ descended into the abyss in order to
annihilate Hell and death, and destroy the horrendous kingdom of the Devil. Just as Christ had
sanctified the Jordan, which was filled with human sin, by descending into its waters, by descending
into Hell He illumined it entirely with the light of His presence. Unable to tolerate this holy invasion,
Hell surrendered: W¢ 2 R @ | Sttt 3ANRlIya IyR ONASa |f2dzRY L
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embittered when it met Thee face to face below. It was embittered, for it was rendered void. It was
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embittered, for it was mocked. It was embittered, for it was slain. It was embittered, for it was
despoiled. L &l & SYOAG(GSNSRCGKAFR NR2ASIA oy 20 FYSSIFGYS NB RIQI
descent into it, Hell no longer exists. It does exist but is already sentenced to death.
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Paradise is not a place; it is rather a state of the soul. Just as Hell is a suffering on account of
the impossibility to love, Paradise is bliss that derives from the abundance of love and light. He who
has been united to Christ participates completely and integrally in Paradise. The Greek word
paradeisosignifies both the garden of Eden, where primordial man was placed, and the age to come,
where those people who have been redeemed and saved by Christ taste eternal blessing. It can also
be applied to the final stage of human history, when all creation will be transformed, and God will be
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There are many descriptions of Paradise in hagiographic and patristic literature, some of them
are very picturesque, and include trees, fruit, birds, villages, and so on. Certain Byzantine saints,
suchla ! yYRNEg GKS C22f FyR ¢KS2R2NI X ¢ f28Band’Ol ¢
upon their return, described what they saw there. The authors of their lives, however, emphasize that
human words can explain the experience of participation in the divine only to a limited degree.
The concept of Paradise, as that of Hell, must be detached from the material images with which it is
usuallyconnected. a 2 NS2 SNE (GKS ARSI 2F WYlyeé Nr2YaQ 60
f A0SNI £ &afe ndtfléces, BiNBatheY different degrees of closeness to God. As St. Basil
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star in glory(cf. 1 Cor. 15:41). And as there are many roomswith the Father, some people will repose
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lakes, birds or flowers, are only different symbols of the blessing whose center is none other than
Christ Himself.
St. Gregory of Nyssa advances similar idea of God as the sole and integral delight of
the Kingdom of Heaven. He himself substitutes all transient delights of mor(i I f fATSY Yoo«
on our present life in many different ways, there are many things in which we participate, such as time,
air, place, food and drink, clothing, sun, lamplight, and many other necessities of life, of which none is
God. The blessedness which we await, however, does not need any of these, but the divine Nature will
become everything for us and will replace everything, distributing itself appropriately for every need of
iKFG tAFTSPPDQ
Thus, according to St. Gregory and to certain other Fathers of the Church, the final outcome of
our history is going to be glorious and magnificent. After the Resurrection of all and the
Last Judgment, everything will be centered around God, and nothing will remain outside Him.
The whole cosmos will be changed and transformed, transfigured and illumined. D2 R g A f € 0S8
and Christ will reign in the souls of the people whom He has redeemed. This is the final victory of good
over evil, Christ over Antichrist, light over darkness, Paradise over Hell. This is the final annihilation of
death. W¢ KSy aKIFff O02YS (2 LWESI GKSAAl &BYV B {Yhi SRES | A
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